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CHRISTIANITY AND WORLD 
COMMUNITY 


The World War continues. Wilson’s “Peace without Victory” was 
neither victory nor peace. Not victory because of the Wilsonian idealism 
which infected the masses of Europe. Not peace because of the traditional- 
ism of European leadership and because of American nationalist isolationism 
which is least observed but most potent in its economic form, and which 
was strongest during the Republican 20’s. 

The War picks up almost where it left off. The issue was never 
settled. The issue is nationalism versus internationalism. Christians will 
support the international brotherhood of man as expressed in some League 
or Union of peoples. Wilson’s League of Nations could have functioned 
had there been a sufficient base of informed opinion throughout the world 
and had the League itself not been sabotaged by selfish interests. 

Some kind of League must be established. It will be established. 
And it will endure just so long as selfish interests are prevented from 
undermining it and just so long as a sufficiently broad and well informed 
base of world opinion can be maintained. 

It will never be established by waiting for it. You have heard it 
said that the years belong to the tyrants but the centuries belong to God. 
Nothing could be farther from the truth. There is no year, no hour that 
does not belong to God. If man disobeys God, it only means that he flies 
in the face of nature. God is not mocked. Even the hour of man’s dis- 
obedience proves through the unfailing result which follows that the hour 
belonged to God. 
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But God cannot make His Kingdom on Earth without man’s cooper- 
ation. Mere waiting is not enough. Someone must be up and doing. God’s 
will only permeates history through men, through what the Communists 
call the masses and the Christians call the body of man which God claimed 
and claims as His Body. 

The challenge stands. It has stood for twenty centuries. Men have 
accepted it. Many times men have tried to actualize the dream. But the 
actual was so far below what they hoped it might be that they did one of 
two things: either they became fed-up on the dream and grew affectionately 
accustomed to the world which had betrayed the dream, or they fled the 
world in disgusted terror and nursed the dream in hiding. 

Millions nursed the dream in prayer-meetings and in Sunday ser- 
mons and lived their week-days disdainfully in the world. Today their 
descendants have made friends with the weekday world and live split lives, 
one for Sunday, the other for Monday to Saturday. A life split thus is 
insane. A man can’t serve two masters any more than a man can walk 
in two directions. 

There are two kinds of compromise: (1) the compromise inevitable 
to every incarnation of the dream, e.g. the artist’s compromise with the 
exigencies of his material; and (2) the compromise with standards, the 
artist’s compromise with his public, with the opinion of his fellow artists, 
notably his compromise with the market-place where he sells his integrity 
to the vogue. 

The first compromise is no compromise unless Christ’s cross be 
compromise. 

It is the second where men lose their way, coming under lesser com- 
pulsions. Safe enough when recognized for what they are, subsidiary com- 
pulsions, but any of them leading straight to hell when mistaken for the 
master compulsion, the compulsion of the dream. 

So the true statesman may bow to the exigencies of the political 
situation but never to the exigencies of his own career. The first is the 
compromise of the artist with his material. The second is where he loses 
his way. Careerism is one of the seven devils of any skilled workman. 
Perhaps it had its place in ruining the work of that great man, Woodrow 
Wilson. Franklin Roosevelt has proved many times that he possesses that 
sense of humility, that sense of being used for an end beyond himself 
which enables a man to play his part, whether laying the foundation of a 
small house or laying the foundation of a world community. 


RUSSIA AND THE WORLD COMMUNITY 


In an aricle in The Fortnightly for August, the Irishman, Stephen 
Gwynn, wrote of Stalin as follows: (and of course he wrote long before 
the Russo-German Pact) “It seems to me that Stalin thinks exclusively of 
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Russia’s material interests. He cannot forget how the United States for 
two years gained prodigious economic advantage by keeping out of war, 
and then acquired enormous power by intervening on the side which she 
favoured, when both parties were exhausted. What Stalin is concerned 
with is the well-being of his country.” 

And he continues: 

“It might suit Russia well to let Poland, France and England engage 
Germany to the point where Russia’s decisive intervention on their side 
would be welcomed and rewarded. Her concern in the West is—if this 
view be right—merely security for her own borders; and this, as she has 
insisted, means a security also for the eastern ring of Baltic States. But 
her real aim is in the East, and those who support China support her 
interest.” 

Add to this the following words quoted approvingly by Alexander 
Kerensky in The Living Age for September, (translated from Novaya 
Rosstya, Paris) “World revolution was and remains the basic idea of the 
Soviet Union.” 

It would appear that these two statements plus the Soviet-Nazi non- 
aggression pact make a quite understandable combination. To make it go 
down more easily we might add the Wohltat-Hudson conversation. Or we 
might add the refusal of the Baltic States to accept protection from any- 
body. Or the attitude of the Poles who would allow the Russians to give 
them material which might very well be lost to the Nazis, but would allow 
no Russian to set foot on Polish soil. Or we might add Munich and throw 
in the last conversation between Benes and the Soviet Ambassador. 

To understand the gross preoccupation of Stalin with material things, 
we might think of the Harding-Coolidge days when the United States set 
the vogue of nationalism for the world with its willingness to sell and its 
unwillingness to buy, 

The facts have been insufficiently noticed that Russia joined the 
League of Nations, called for the enforcement of the nine-power pact 
against Japanese aggression in Manchuria, called for sanctions against Italian 
aggression in Ethiopia and later insisted in their being made effective, 
initiated the Nyon conference which stopped Italian piracy in the Medi- 
terranean, offered aid to Czechoslovakia even after all other aid had been 
refused, called for a European conference of nations opposed to aggression 
and later for a’ world conference of the same nature. During the various 
Nazi-produced crises in Europe Russia has stood ready to fight on the side 
of law and order. Communists no longer find it profitable to fish in 
troubled waters. Through Litvinoff Russia tried honestly and patiently to 
co-operate in building a world system of collective security. She was 
snubbed at every turn. Should she be blamed then for turning to bi-lateral 
action at the last moment? 
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Can we who have ostracized the League and proclaimed the wisdom 
of isolation do other than congratulate her on her last minute conversion 
from idealistic nonsense? 

Can it be that in Stalin’s act we regret the finality which suddenly 
holds up a mirror to our own betrayal of the hope of world community? 


Catalytic Agent 


Are we not, however, taking this pact a bit too seriously when we 
think of it as something eternally binding? May it not be considered as a 
catalytic agent which crystallizes out of the political situation certain factors 
too long held in solution? This interpretation seems borne out as time 
shakes the bottle of history. 

The final clarification, however, will not come before the English 
people and the French people choose governments which can be trusted to 
express their will, which is a will for collective peace. 


THE DREAM’S END 


There is an end of dreaming. And there is an end to dreaming. 
There is a rhythm of dream and act. 

If dreams do not issue into acts then they are empty dreams. 

God dreamed the world. Beethoven dreamed the symphonies. We, 
the mass of men and women today, dream a world without war. 

It is a better thing to act an evil dream than not to act at all. For 
in action dreams are tested. 

Christ took a few of his disciples up into the mountains where they 
communed with Moses and other ancient leaders of Israel. He knew the 
rhythm. He knew when it was time to go back to the valleys and act. The 
disciples wanted to stay up there. They liked it there. 

I fear some of us are lineal descendants of those disciples. 

Now just as there is a rhythm in our individual lives, so there is a 
rhythm in all forms of life, national life, church life, as well as others. 

There has been a rhythm in the life of the Free Churches. There 
was a time when we took the Gospel tremendously to heart and tried to 
incarnate the life of the Gospel in various ways. For one example, the Ana- 
baptists in Europe tried to establish Christian communes. For another 
example, the American Republic was founded upon the Gospel as expressed 
in political-poetic language in the Bill of Rights. That was an expression of 
the dream, a coming back to the valleys from the mountains of life. 

When that was done we went back to the mountains again. And 
now it is time for us to come down. The challenge awaiting us is the crea- 
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tion of an inter-nation, of a world community. We nearly did it with the 
Presbyterian Woodrow Wilson, but whether he was a bit too rigid with his 
dream or whether (as I think more likely) we were not quite ready to 
pay the price of action, at any rate the world community didn’t come off. 
It almost did. But not quite. 

The dream is still a dream. We are still up in the mountains. Shall 
we come down? Shall we make an end of dreaming for a time, and shall 
we enact the dream and make our world community out of the material 
at hand? 

Or shall we say that since we cannot enact the dream perfectly, as 
the dream is perfect, then we shall not enact it at all? That is the funda- 
mental question before us as Christians. 

We are literally, quite literally at the parting of the ways today... . 
Let us talk politics a moment, the politics which is just religion in the 
valley. 

On the one side England and France, in both of which countries 
you cannot at least deny that there is the constitutional possibility, the hope 
of democracy as well as its political form. On the other side are countries 
which have lost the form of democracy and which teach their children to 
hate democracy. Hitler and Mussolini know what Abraham Lincoln 
knew—that a world cannot exist half slave and half free (for the world 
today is smaller than Abraham Lincoln’s United States) and they propose to 
make it all slave. They have made an excellent beginning. We must re- 
spect them. They are zncarnating the Devil’s dream, while we stay on the 
mountain. 

Now doctrinaire pacifists will be saying that this is war talk, just as 
many said the President’s Chicago speech was war talk. It was not war 
talk. It was peace talk. And this is peace talk. Litvinoff said it over and 
over. Peace is indivisible. Peace is in a world community and cannot be 
found elsewhere. The President is far out ahead of us in this matter. Our 
people are learning more quickly as time brings forth its object lessons. The 
temporary withdrawal of Russia from her hopeless task of co-operation 
with a Western World bent on self-destruction has been an object lesson. 
We have taken Russia for granted as a stabilizing force. We shall think 
more profoundly now of some things we took for granted. We shall face 
certain necessities we were not bothering to face. We shall be forced into 
our proper position of interpreter of the deep will of the world for collective 
peace. 


IT IS A MATTER OF PROPORTION 


Archibald MacLeish is right to insist that fascism can be beaten in 
this country only by a more complete realization of democracy. Yet there 
may be a danger in over-insisting upon this point, especially when we in- 
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sist on it at the expense of the world anti-fascist fight. If Charles the 
Hammer had over-insisted on some special degree of Christianization of 
his people before giving battle to the Moors, we should all be Moors today. 
It is a matter of proportion. And it is a matter for critical self-examination 
lest our counsel of perfection be not a way of escape, a way to stay on the 
mountain. 

We should build democracy; but at the moment it may be necessary 
to wrench back the tools with which we do build democracy, tools which 
are being taken out of our hands. 

Living has its negative as well as its positive side. The bark of the 
tree is rough and hard. It keeps the sap in and the storm out. But even 
the bark, the protective covering of life, was built out of the unprotected 
elements of life itself. So MacLeish is right. The building of democracy 
here would preclude fascism and make the battle against fascism unneces- 
sary. Even to begin to build democracy is to draw the fascist fangs. More- 
over, the appearance of fascism in our midst is proof that we have allowed 
our democratizing process to slow up, if not to dry up. This being so, 
MacLeish’s counsel is good. I subscribe to his counsel, and I believe that 
if voluntary Christian agencies could forget their feuding long enough 
to institute continent-wide Christian study clubs for adult education based 
on economic action, we would not have to worry about fascism in this 
country. But will these agencies act along such self-forgetful lines? The 
answer is no, not for quite some time yet. And meanwhile? The frame- 
work, the very foundation of the world in which and by means of which 
we may build democracy and the Christian way of life is immediately 
threatened by violent, cunning, unscrupulous forces which have violent, 
cunning, unscrupulous allies (millions of them) inside this country. So then 
we may be forgiven if we feel that MacLeish’s counsel takes on somewhat 
the shape of a counsel of despair. And despair may be identified in theo- 
logical language as the sin against the Holy Ghost. 


WE MUST FISH OR CUT BAIT 


A Christian must make up his mind on two points: 

(1) Does he want to live in this world or not? Does he want to live 
as a citizen, a voter, a worker, a consumer? I mean Jive! Not just exist. 
Not just tolerate these activities and only come alive at prayer meeting 
when he anticipates his heavenly citizenship. Does he want to incarnate 
Christ here on earth? In his family, his country, his world? 

(2) Is there any difference between a family, a society, a world un- 
influenced by Christ and a family, society, or world influenced by Christ? 

Can the world order be more or less representative of Christ? And 
does it matter whether it is or not? Is Finland more or less Christian in 
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its spiritual environment than Spain, for instance? Is the post-Armistice 
world more despairing (ie. more ready to sin against the Holy Ghost) 
than the pre-war world? Is a Christian home of any consequence to the 
children who grow up in it? 

Now if the Christian answers “No” to these questions, he is one 
kind of Christian and what he is or does means nothing to the world and 
nothing to God, if God loves the world. Since God does love the world, 
His world, and wants His world to know itself as Hzs world, since God 
suffered and suffers, died and dies for His world, we may say that the 
Christian, the Christ-man will answer “Yes” to these questions. That is, 
he does want to live in this world. He does want to allow Christ to influ- 
vite) ~ence his every act as a citizen, as a voter, as a producer, as a consumer. 
And he does believe in the possibility and desirability of creating a Chris- 
tian world order. He will never relinquish that belief. No disappoint- 
ment, no betrayal, no disillusionment will rob him of it. 

He will realize that the spirit of Christ is indispensable to the new 
order, if the new order is to “stick.” As Father Tompkins says, “What 
will we do for cement?” And he answers that Christ is the cement! With- 
out Christ the stones of the social structure roll down on our heads. 

In the interest of the world itself then, Christians must say “Yes” 
to our questions. And if those called Christians do not say “Yes,” others 
must rise and be Christians, whether called so or not. 

There are such men alive today and working. Men full of Christ’s 
spirit but wary of Christ’s name. It is important that in the cause of sanity 
we bring the two together—the name and the thing it means. 


PEACE AND VIOLENCE 


Law is peace. But unenforced law is farce. Law to be peace must 
also be force. 

The man of peace must be angry enough to sit down and plait a 
whip of small cords; and the demand of his heart for inner harmony must 
drive him into the outer discord of the crucifixion. 

But peace has come to mean for many the life of the body at whatever 
cost to the spirit. Even pagans know better who hold their lives lightly and 
whose lives gain in vigour thereby. 

Peace is a by-product of the creative life. Since there can be no crea- 
tion without strife there can be no peace without strife. Peace is in the 
fulfillment of the creative life. 

Civil laws may not be the highest form of creative expression; but 
the making and mending of legal fences, within which human lives may 
run, depends upon a creative understanding of the human lives which are 
to run inside those legal fences. And law, being a fence, is a force; and 
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being a force it will violate the person who runs head on into it in the 
name of his own private interest and it will violate as well the person who 
attempts to break it down in the name of a larger range for humanity. 

Violence is concomitant of both crime and progress, Christ and the 
thief both crucified. 

Violence or non-violence? Neither is quite relevant to peace. 
To Be Apart You Must Be A Part. 

The one-way mysticism of the via negativa is built on an abstract 
individualism which is simply an exquisite form of selfishness: the alone 
to the Alone. 

But the aloneness is false. It turns into the most pathetic dependence, 
not upon God, but upon other men. 

God’s arrows are forever aimed into the earth, his directions are 
ever towards the redemption of clay. He forever comes down the hill 
which the pseudo-mystic goes up. The true mystic finds God down in 
his world among his brothers where his work and his prayer is making 
brotherhood real. The true mystic has found that to be apart you must be 
a part. 

And when you are a part of a body you partake of the suffering of 
the body. Moreover when the body sins you, the part, sin. You cannot 
abstract yourself. Feeling the actual weight of sin, feeling its temptation in 
your own bones, you don’t want to abstract yourself. The washed hands of 
Pilate are the bloodiest of all; their non-violence is a fiction. The true 
peacemaker can confront his world because he is zm and of his world, has 
made its conflict Ars conflict. The terrible Nazi brutality has become the 
peacemaker’s brutality, and therefore he dares denounce it and even take 
violent steps to control it, for it is the violence of him who crucifies his own 
members. 


WE MIGHT BE SURPRISED 


Comment on the “Christian Front” may seem sensational and un- 
necessary in view of the “Front’s” small numbers. The sad thing however 
is not the “Front.” Recently I heard a woman, holding aloft a crucifix, 
harangue a crowd on the open streets of one of our great cities. She filled 
the air with shrieked insults upon the Jews who looked reflectively upon 
her as upon some wild beast or escaped lunatic. I say “looked reflectively” 
because a large proportion of the crowd cried emphatic approval of her 
insults and the police made no move to arrest her. It was a performance 
to give one pause, to make one think. It is cited here because it was a per- 
sonal experience. It happened a few weeks after the Reverend Father 
Coughlin speaking from the Shrine of the Little Flower in Royal Oak, 
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over the air waves of the United States openly called for the Franco Way 
as a means towards saving a Christian America. To the listener (and this 
also was a personal experience) it seemed a crystal clear appeal to violence 
and civil war. 

It seems significant when the Communists have renounced com- 
pletely the use of force and violence as means for effecting their proposed 
social changes that the crucified Christ and the gentle Saint Theresa should 
become patrons of hate. 

Let Protestant leadership look to itself sharply. Let us mend our 
fences throughout the length and breadth of the country and let us not be 
too slow about it. “The Christian Front” has succeeded in snaring Protes- 
tants. How many? Perhaps we had better find out. We might be surprised. 


A WORD: OF HOPE. TO MISERABLES 
HUMANITY 


By LEONHARD RAGAZ 


Dearest Sir and Friend: 

You urge me to say some special word of strength, enlightenment, 
and encouragement in the “New Way’, in view of the dangerous situation 
towards which the world moves nearer and nearer and which presents also 
a Swiss danger and a personal danger for everyone of us, and you ask me 
to keep in mind particularly the conduct of the individual. 

Although I intended to treat another subject in the first article of 
this issue, (and may I remind you, that I have always tried, throughout 
these difficult years, to attempt the task you set me and thus neglected 
many things that were important to me and became more one-sided than I 
would have been otherwise,) I shall gladly in this case fulfill your wish 
because it meets with my own strong feelings. 

It is my own opinion and that of many others that we are approach- 
ing rapidly the zone of the most serious danger, that we are partly in it 
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already, and that we will not have to wait much longer for certain decisions 
which will be, even in the most favorable case, very difficult. I am not only 
thinking of the terrible danger of a world-war and a conflagration of the 
world which will unchain hell, but I also think of that other element of 
our situation, which you indicate: the enormous uncertainty of all things, 
the imminent dissolution and change, the trembling and slipping away of 
the ground from underneath our feet, the dreadful obscurity of the future, 
the destruction of the spirit. 

Is there anything to add to what I’ve just mentioned? I would do 
best to express some of the essential things that disturb my mind when I 
am down in Zurich or up here on lonely paths, during dark nights in my 
garret, or on shining sunny days, things but serve to make me realize the 
demon eclipse of the world. 

The first thing I feel I have to say, is something very simple, simple 
as bread and light: What we need in this situation, need now, and will 
need in the future is courage, courage, and courage again. If we think of 
the things to come we shall always be overcome by fear. For what threatens 
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us is dreadful—or appears to be dreadful. The terror of being bombed 
from the air, of being poisoned by gas, of being suffocated or smashed 
under falling ruins, of our country being invaded by a brutal, ruthless 
enemy, of a quick death by torture in a modern torture-chamber or a slow 
death in a concentration camp, which surpasses even hell—these are fear- 
ful pictures which present themselves to our mind. They are no fantasy 
because they are already quite real in other countries. I think we agree 
that we do not fear so much for ourselves, but for others, in particular for 
those that are very dear to us and for whom we are responsible. I don’t 
want to conceal the worst. Since these nightmares exist the best thing is 
to speak them freely. Such free talk is relieving. Secret nightmares can 
become ghosts. The other less physically concrete things too, like the immi- 
nent change, the loss of position and possession, the instability of the whole 
situation, and not least the destruction of the spirit and the freedom of the 
world, the destruction of democracy, culture and Christendom—all these 
are capable of putting deep fear into our soul. 

It is true: We need courage to meet all this. We need genuine cour- 
age, not imagined courage with which we deceive ourselves and others, 
not only the courage of high spirits, but also the courage of sober hours, 
not only a gregarious courage, but courage when we are alone, not that 
courage which is only a deafening like the clatter of arms, not that courage 
which is born of fear and only another form of it, but a still, strong and 
humble courage. 

Where can we find this courage, which we need so much? That is 
the simple, great question, the first and decisive question we have to solve. 
And now, what shall I answer? 

I can only reply by a personal confession. I too, and I do not think 
I am a coward, am overcome by fear at times. I was overcome by it in 1933 
when the cloud rose that now covers the whole sky, and then again lately 
as the catastrophy came nearer and nearer. And there I had an experience, 
which I don’t like to reveal, as one should not talk about these things with- 
out necessity. But I will do so, because it is a gift from God for all of us. 
All of a sudden all fear was taken from me, and I have felt free ever since 
that time. How did that happen? The answer is so simple, that I hardly 
dare to utter it: By the miraculous experience of the reality of God, and I 
mean the living God. I call it a miracle, but it is no more a miracle than 
our awakening to a new day, or the rising of the sun. As the night is 
driven away by the daylight, so does all fear vanish in front of God. This 
is incomprehensible; that is why it is a miracle. But it is like that and 
will always be like that. If God is present why be afraid. It is as the 
psalm says: God is my light and my salvation, of what shall I be afraid? 
God is my strength and my life, what shall I fear? 

That was what I experienced that spring in 1933 as I returned to 
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my home late at night from the museum of journals. My heart was de- 
pressed as I walked through the streets of Ziirich and I was a little ashamed 
of my fear, because fear of humanity is a sign that there is a defect in 
our relationship to God. And then fear vanished entirely, a calm cour- 
age and sure confidence took possession of my soul like a miracle. 

Until 1939. Then I became afraid again, even more so than in 1933. 
Because now the danger had become more actual, had become more real, 
and that meant it had taken on a new terror. But again I had the same 
experience, fear vanished and a high and bright courage fills my soul. 
May I say this? Is it not presumption? Am I sure that this mood will 
stay, if the threat draws near enough to become reality? Yes, it would be 
presumption, if I should boast of my courage, of the disappearance of my 
fear, thinking of myself as a particularly courageous man, a hero even, 
who brought forth this courage by himself. But far from that, I am no 
hero, but a weak human being, accessible to fear like all of us. I am no 
hero and am far from boasting of my courage. I know that in the day of 
new and even greater temptations of fear only the same miracle is able to 
save me. 

It is the question here of a gift, not of an accomplishment, and this 
gift is offered to every one of us. God defeats the fear for everybody and in 
everybody, constantly and deeply and only He alone. He is the sun that 
drives out all ghosts. And it is true in every respect: when distress is greatest, 
God is nearest. Just when the distress of fear is greatest the miracle of 
courage breaks forth out of Him. Thus a brave soldier may tremble 
before the battle and be afraid of the danger, but when the battle begins 
high courage takes possession of his soul. It may be, dearest friend, that 
we are afraid and hesitate beforehand, but we shall be brave when reality 
comes. Should we not apply the same means of dissipating the fear of the 
ghosts of our imagination as we apply to all worries: Don’t worry about 
tomorrow, tomorrow wil] take care of itself—have confidence in God Who 
is forever, and live in peace. He is the miracle. Everything is decided in 
Him. Even the evil spirits must obey His orders. Out of the darkness of the 
future we hear the word: “It is I!—and no one else”—and suddenly dark- 
ness turns into bright light. “Then even darkness is not dark before Thee, 
and the night shines like brightest daylight.” | 

We, dear friend, and all of you who read this must anticipate the sun 
and the fear of the night will dwindle. God, the only God, is the source 
of courage. God is courage. The fear of God eliminates every other fear. 

But I believe we absolutely need a second thing if we want to meet 
the dangerous situation of today. Perhaps I may put it this way: We need 
vision. 

What do I mean by this? 

We have been talking about the fearful things that lie in the darkness 
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of the future, the uncertainty of everything, the danger of dissolution and 
change. These things can frighten us, can deprive us of our support, of our 
strength, and of the joy of living. For what use can there be in life if 
everything is to tumble down, if chaos dooms? 

What can save us in this distress? 

Again, only one thing: the call “It is I and no one else” will come 
to us out of the darkness of the future and from the destruction of the 
whole world. May I begin again with a confession. Lately my work has in- 
duced me to occupy myself particularly with the prophets of Israel, and the 
realization of this one thing, “It is I”, was forced upon me again and again. 
I understand it thus: the prophets always appear, when catastrophes occur 
or are imminent. These catastrophes threaten to annihilate everything in 
existence. Even God and the people seem to be lost. The incomparable 
greatness and the eternal significance of these men of God is just that they 
recognize God, His hand, His rule, and His judgment, but also His promise: 


We must understand that the world of God can- 

not always stay the same, if it does not want to 

grow old and perish; we must understand that 

God is a creative God, not only a supporting God, 

that He is the God of the living and not of 
the dead. 


“Tt is I—don’t be afraid, only try to understand and to change your way. 
We shall not go backward, but ahead—it is My way, My will, My grace. 

I think, our situation is the same. A world tumbles, but it tumbles 
under the eyes of God. He will come. It will tumble and out of its last 
terrible fight and resistance the rule of Ged and the Republic of the world 
will come into existence. Right and liberty will conquer violence and 
slavery. The rule of money will perish and the spirit will rule. The sword 
of war will be broken and the world of peace will dawn with all its splen- 
dors. Christendom will perish, but, even though Antichrist rebel and resist, 
Christ will come. 

If we want to remain unconquered by these times we must hold on to 
such a vision, perhaps another form of it, but the essence must be the same. 
We must observe a purpose in all these happenings, perhaps by intuition, 
but better still by the light of clear though imperfect judgment. That will 
calm the soul and banish darkness. It will bring happiness. It will make 
the heart shout with joy “Lo, thy God comes.” Greater things will come, 
fulfilment will come, unexpected things will come. New, never heard of, 
paths of God will open up. Unreality will become reality. Through the 
horror and the thunder of the catastrophe the shout of rejoicing over the 
victory of God and humanity will penetrate. Everyone will be able to hear 
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it, everyone will be obliged to hear it, everyone who believes in a living God, 
lt isds 

It is a necessity of life for us to look for and find the object of those 
happenings. But one thing is important: We must not consider this object 
as a thing of objective and theoretical judgment; it has to be, first of all, 
action. I mean this: 

We must fight and work for this object. We must be not merely pas- 
sive receivers and observers, we must be creators and producers. No longer 
spectators, we must be combatants. The sense of the events of the world (as 
well as those of every single life) is found least in thinking and pondering, 
most in working, taking part, trying, believing, and daring. Of course we 
have to be enlightened by judgment, we have to hear a call. We have to 
strive for enlightenment seriously and resolutely. We have to put our whole 
self into it. Don’t think it will just fall to our share; we have to answer this 
call obediently. We have to seize the knowledge and it will increase. We 
have to start from where we are placed to understand the happenings of 
the world and the events of our own life that are related to them; then we 
can try to go further. We have, if I may say so, to fight the battle of God 
and the thoughts of God will become more clear to us. Because God reveals 
himself only to the laboring and fighting, not to the idle and merely on- 
looking. We have to fight against chaos, we have to combat the powers 
of evil that reign in our time. We have to resist the demons and brave 
the antichrist, the enemy of God. That will give strength and courage to 
our souls. Fright will lose its power over us and overpower only the on- 
lookers. And just when defeat seems certain, victory will blaze forth like 
a miracle. It has been blazing forth from many dungeons; its glare is 
stronger than that of the flames of the pyres. Even here can we apply the 
rule: strive for the rule of God and His justice and you will obtain enlight- 
enment, strength, knowledge, and courage. 

Now, my dear friends, and I am talking now to all readers of this 
letter, if you waver and are afraid of the obscurity and uncertainty of our 
situation, ACT! To act means to lose your despair. 

These are the two things we need to meet the difficulties and terrors 
of our situation. I think I made it clear to you how and where they are to 
be found. I am sure myself. “Tt is I.” 

But I have to do two more things to complete my task as well as pos- 
sible. I want to draw your attention to the consequences which result from 
what I have said. If we face the events of today, understand them, and ex- 
perience perhaps the brightness of a great and greater promise, our soul will 
not only become courageous, but free, let me say, free from the ties of en- 
vironment, which we believe to be our necessary life element and the disso- 
lution and change of which frighten us. We will then see a purpose in this 
dissolution and change and yield to it. The broad perspective of view will 
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free us from narrowness of heart. The greatness of the promise will make 
everything we have to give up appear small. We know how often people 
have experienced this, how often men have renounced everything for the 
sake of their faith and found themselves richer in losing than in possessing. 
Even what appears to be a merely political conviction can have this effect. 
Do we not know that during the first days of the Russian Revolution aristo- 
crats with enormous wealth and with the highest positions were happy to 
give away everything for the sake of the great thing the revolution seemed 
to bring. Was it not the most ardent desire of Tolstoi to give up all his 
possessions as it was once the happiness of Francis. That seems to be the 
meaning of our time, that we are shaken out of idl possessions of all kinds 
that make our souls dull, satiated and joyless, to become rich again through 
losing. Instead of being afraid, let us renounce,—first in the mind and then 
in the deed. We will receive God in turn, hear his call: “It is I!” But 
even that, as I have indicated already, cannot be achieved without our help. 


Who wishes to live through these times 


Must have a constant heart. 


That is why I want to change the word, which is a gift, into the deed. And 
let me further admonish: we must be agile in this situation, we must become 
agile. Don’t cling to your possessions, be it material or spiritual. Something 
new will come and we can only understand this new thing, if we are cap- 
able of renewing ourselves constantly. We shall not be able to understand 
the God Who will come, if we obstinately cling to old ideas, as well as to 
old conditions. We must not only understand the new paths of God, but 
enter them. We must understand that the world of God cannot always 
stay the same, if it does not want to grow old and perish; we must under- 
stand that God is a creative God, not only a supporting God, that He is 
the God of the living and not of the dead. Nothing will be lost of the past, 
but all will be kept in the new, and dissolution will be fulfilment. 

How can we acquire this agility of the soul? I answer; through God, 
Who is the living. Who lives with Him, lives from Him, will stay alive 
himself. He cannot but go with God who goes himself. He cannot but 
wonder at His ever new miracles. As someone waiting for the Eternal Em- 
pire he must always keep his eyes open to watch how God leads His world 
ahead. He must hear out of every change, even out of destruction, the 
calle “Ip 1s 47 

But combined with that agility must be constancy. And when I say 
this I recall a saying that was spoken during another time of passionate 
struggle between old and new and the seeming dissolution of the world into 
chaos. I understand this thus: Only a man with a constant heart can have 
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that connection with God and His Empire, out of which spring courage, joy, 
strength, and enlightenment. I think of all kinds of people who know 
already something about God and His Empire and yet waver to and fro 
like a reed in the wind unable to find a direction and finally succumb to 
fear. What is amiss with those people? I think I can say after long and 
painful pondering. They have not the necessary seriousness needed in the 
struggle for God nor belief in His truth. They remain forever in mid-air 
and sway eternally between God and the world, between their cause and 
His cause. They have no personal gravity. 

I mean this: today we cannot be satisfied with a certain vague convic- 
tion as to certain truths or an enthusiasm for general aims. We must 
become sure of ourselves and clear in ourselves first of all. These truths 
and aims meet a solid ground in ourselves. We must be able to stand for 
them against the whole world if necessary and not have them blown back 
and forth by the wind and the waves of moods and influence. A man who 
goes with God is always in the majority—something of this verity must 
become a basic feeling. I have the intense and painful feeling that we need 
this very much, and that here lies the secret of so much weakness, of so 
much wavering, of so much incomplete faith, of so much lack of firmness 
and clearness in our relationship to God and humanity. Perception and con- 
templation are needed. That is the meaning of times like ours. Everybody 
who wants to live through them has to see, as far as he can himself, that 
his heart become constant. Then he will be sure of grace. 

That is, my dear friend, what I want to say to fulfil your wish. It 
is not all, to be sure, that can be said about that subject. I have forgotten 
perhaps essential things, even those that might have seemed to me very 
important otherwise. But I have said what was foremost in my mind. Even 
if it is incomplete and poor perhaps, it may stimulate to something more 
complete. Poor and weak as it may be, it is perhaps blessed just the same. 
I wrote this not without fear and trembling, but I wrote it out of necessity 
and love, obeying a command. It must be right then. Over and over again 
I happened upon a word of a prophet and was exhorted, strengthened, and 
enlightened by the strength and the spirit of the prophets. And now looking 
again at all the difficulty, fear, and obscurity of the present and future, 
at the uncertain, even catastrophic state of affairs, I want to conclude with 
a word of the great prophet of hope, promise and resurrection, a word 
which was spoken during a similar time and which was’ proved true: 
Mountains will recede and hills will fall, but my grace shall never leave you 
and the bond of peace will not be destroyed, says God, the merciful. Send- 
ing this word to you, all of you readers of this letter, and to all troubled 
humanity, I greet you, dear friends, Cordially yours 

Leonhard Ragaz 


Neve WeEcE is a monthly magazine, published in Zurich, Switzerland. 
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hE CHRISTIAN’ FRONT 


By ALSON JESSE SMITH. 


“The Christian Front leaders are doing 


all in their power to bridge the gap 
between themselves and the Protestants, 
and 1f they succeed, ‘Der Tag’ of Amer- 
ican Fascism will be brought apprect- 


ably closer.” 


U 1s a hot July night and a florid- 
faced young man is haranguing 
a crowd of nearly a thousand per- 
spiring men packed closely together 
in a little hall in the South Bronx. 
The air is heavy with tobacco smoke 
and all the windows are open. A 
loud speaker with the volume turned 
up as far as it can be carries the 
man’s voice to the wives, mothers, 
and sisters of these men gathered in 
the dance hall and tavern on the floor 
below, to little knots of people on 
the street corners, and to men loiter- 
ing in the neighborhood bars. His 
speech is a strange mixture of blas- 
phemy and reverence. 

He is saying something about the 
radio. He shouts so that the loud- 
speaker rattles: 

“The Izzy Iskovitzs and Jack 
Bennys can get all the radio time 
they want, but that golden-voiced 
man of God has to fight like hell 
for one little station. Who wants to 
keep Father Coughlin off the air?” 

The sweating crowd knows its 


cue. It roars back like a well-drilled 
chorus: “The Jews!” (Only some 
yell “the kikes” and others “the 
mockies”). For blocks up and down 
the street the loud-speaker hurls the 
hymn of hate, and behind locked 
doors men and women who heard 
that ominous cry such a short time 
ago in Berlin and Vienna wonder 
how long it will be before this new 
made-in-the-U.S.A. terror will be 
upon them. 

Every night in the week and some- 
times half a dozen times a night 
meetings like this one are held in 
New York City, sometimes in little 
halls like the Triboro Palace in the 
Bronx or Ebling’s Casino, but more 
often on busy street intersections in 
Flatbush, Queens, and upper Man- 
hattan. They are held by a new and 
sinister organization—the “Chris- 
tian” Front. So inflammatory are 
the speeches delivered at these meet- 
ings that after them Jews have been 
attacked and beaten on subway plat- 
forms, Jewish shops and stores pla- 
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carded with obscene anti-Semitic 
stickers, and Jewish women spat 
upon in order to provoke their es- 
corts into fights against hopeless 
odds. 


Jews have been stabbed, and once a 


On at least three occasions 


Jewish editor was visited by three 
men who ordered him to kiss a pic- 
ture of Hitler. When he refused the 
men carved a swastika on his back 
with a pen, and the resulting blood- 
poisoning almost caused his death. 

Jews have not been the only vic- 
tims of Christian Front terrorism. 
Anti-Coughlin gentiles have also 
been assaulted, a “Tolerance” meet- 
ing being held in a Protestant 
Church in Philadelphia was invaded, 
and Christian Fronters rioted at a 
Madison Square Garden mass meet- 
ing of a sect known as “Jehovah’s 
Witnesses.” They have attempted 
to break up meetings of the Ameri- 
can Labor Party and they hurled 
broken bottles and stones at the 
President of the Transport Workers 
Union, an Irishman, when he ad- 
dressed a union meeting in the 
Bronx. They are not only anti-Se- 
mitic, but also—in the best Nazi 
tradition—anti-labor, _anti-liberal, 
anti-democratic. 


Coughlin’s Storm Troopers 


The “Christian” Front is Rev. 
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Charles E. Coughlin’s storm-troop 
organization. It was organized in 
New York in August 1938 at a time 
when Coughlin was doing all in his 
power to oppose the lifting of the 
arms embargo against Republican 
Spain, and its first public function 
was to hold pro-Franco, “Keep the 
Embargo” meetings. 

The radio priest had long had in 
mind a _ militant,  street-fighting, 
storm-troop organization like the 
Christian Front. In his penny-dread- 
ful magazine, “Social Justice” for 
May 23, 1938, he urged his followers 
to form what he called “platoons.” 
He said then: 

“Let your organization be com- 
posed of no more than 25 members. 
After a few contacts with these 25 
persons you will observe that two of 
them may be capable of organizing 
25 more. Invite these capable people 
to do that very thing.” 

In a “Message to Platoons” (So- 
cial Justice, June 13, 1928) he says: 

“You and your group are directly 
afhilated to me.” 

In an editorial in the same issue 
he says: 

“When the proper moment arrives 
and not before that time, Father 
Coughlin will assemble all organiza- 
tions whose leaders care to follow 
him.” 

The “organizations whose leaders 
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care to follow him,” which joined 
. the Christian Front, were the: 
Social Distributor’s 


Clubs, 


The Crusaders For American- 


Justice 


ism, 
The American Nationalists, 
The American Patriots, 
The Citizen’s Protective League, 
The Christian Mobilizers, 
The German-American Busi- 
ness League, 
Fritz Kuhn’s 
can Bund. 


German-Ameri- 


In addition to acting as a co- 
ordinating agency for these “patri- 
groups, the Front was also 
organized as a membership organi- 
zation, with a President (Marcel 
Honore) and a Vice-President (Wal- 
ter Ogden). 

Although its appeal was addressed 
to all “Christians,” its membership 


otic” 


was actually limited to men, which 
was quite in keeping with its storm- 
troop nature. 


The Purpose is Murder. 


In its published “Statement of 
Purpose,” which can be obtained 
from the author on request, the 
Christian Front announces that it 
has been set up to “enlist all Chris- 
tian citizens united on purposes that 
are truly American in that necessary 
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crusade against the anti-Christian 
forces of Red Revolution.” 

The “purposes that are truly 
American”—if we judge from the 
impassioned remarks of certain 
Christian Front speakers—are the 
ruthless extermination of the Jewish 
people in this country, the establish- 
ment of a military dictatorship under 
the combined auspices of General 
George Van Horn Moseley and Rev. 
Charles E. Coughlin, and the sup- 
pression of all public sentiment un- 
friendly to Hitler, Mussolini, and 
Franco. 

This is obviously a demagogic ap- 
peal to one’s patriotism and religion, 
and a somewhat more subtle appeal 
to selfishness and prejudice. It is 
the “crisis” appeal so typical of 
fascism. To thousands—hundreds of 
thousands if we may believe the 
Christian Front’s own estimates—it 
seems to offer a way out of the ter- 
rible frustration born of unemploy- 
ment. It offers a plan of action, a 
chance to do something—and, most 
important of all—a scapegoat. 

Stanley High, in a recent number 
of “Look” magazine, says: 

“The most important reason why 
anti-Semitism is a menace is that it 
invariably conceals the real aims of 
the people behind it. The Czar of 
Russia used it, in the form of bloody 
pogroms, to bolster his tottering 
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tyranny. The Nazis used it to sabo- 
tage the German Republic. Like- 
wise in the United States it is being 
used to undermine democracy. THE 
REAL PURPOSE OF OUR ANTI- 
SEMITES IS TO ESTABLISH IN 
THE WAKE OF RACE HATRED 
A GOVERNMENT OF LIBERTY- 
SHACKLING REACTION.” 


“Never Tell a Little Lie.’ 


The membership application form 
of the Christian Front is straight out 
of the Nazi book. In addition to 
the routine questions it demands to 
know the applicant’s height in exact 
feet and inches, his weight, his com- 
plexion, the color of his hair and 
eyes, his nationality, race, religion, 
union afhliation, and MILITARY 
RECORD. He must also tell the 
birth-place of his mother and father, 
and his application must be accom- 
panied by $1 and two photographs 
Che a Eee F 

The storm-troop nature of the 
Christian Front was brought out 
very clearly at a meeting held on 
March 10, 1939, at which time plans 
were made to picket the Metropoli- 
tan Opera House because the man- 
ager of the Ballet Russe, which was 
playing there at the time, was Jew- 
ish. At this meeting, one John Cas- 
sidy, leader of the Christian Front 
in Brooklyn, stated that in order 
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for them to be as successful as Hitler 
was with his brown-shirts it was nec- 
essary to imitate his methods. Men 
who hereafter apply for membership, 
he announced, would be turned 
over to a unit leader in the street 
on which the applicant lives. Over- 
seas caps would be made for all 
members, with a cross on one side 
and the letters “C-F” on the other. 
These caps should be worn at all 
“demonstrations” i.e.—street riots. 
All regular Christian Front meet- 
ings, indoor and outdoor, fall into 
an easily-recognizable pattern. The 
German-American Bund, one of the 
first adherents to the Front, has lent 
its best organizational minds to the 
creating of this pattern—a pattern 
composed in equal parts of invective, 
sly inference, ringing slogans, and 
outright lies. “Never tell a little lie” 
said Hitler. “Big lies are more 
easily believed.” The Nazi philos- 
ophy that “words are weapons” and 
may therefore be used without refer- 
ence to truth or falseness is followed 
to the letter. Communism and Juda- 
ism are always spoken of as though 
they were one. From the vocabulary 
of the German-American Bund 
Christian Front speakers have lifted 
certain words and phrases which 
they repeat over and over again, to 
the accompaniment of a chorus of 
boos and hisses—‘President Rosen- 
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feld,” “Rosie,” “The pink lady in 
Washington” (Mrs. F. D. R.), 
CButch” ‘ and “The Little Red 
Flower,” (LaGuardia) “The tribes- 
men,” “the mockies.” On the other 
hand, Coughlin, General Moseley, 
Fritz Kuhn, and William Dudley 
Pelley are “Christian Americans;” 
Francisco Franco is “the great Chris- 
tian general who drove the Reds out 
of, Spain;” Hitler is “the saviour of 
There are roars of ap- 
proval when these latter names are 


Europe.” 


mentioned, 

Most of the speeches are plain, 
unadulterated incitements to murder. 
Once a speaker stated that thousands 
of Jews were pouring into the coun- 
try (refugees) and that they should 
all be killed. Another speaker, an 
official of the American Patriots, 
urged a boycott of all Jews in order 
“to get the bastards out.” At another 
Christian Front meeting a German- 
American Bund speaker said: “Boys, 
we are going to work. I am ready 
to line the God-damned Jews right 
Another 
speaker spoke of using dynamite 
against the Jews. Joseph E. McWil- 
liams, the young Texan who aspires 
to be the fuehrer of the movement, 
once solemnly told his listeners that 


up against the wall.” 


“America can never be without a 
leader as long as there is a copy of 
Mein Kampf.” Edmund Westphal, 
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speaking for the Crusaders For 
Americanism, went even farther: 
“When you are in a crowd yell 
‘kill the Jew!’ What we need in 
America is another Franco or Hitler. 
Three cheers for Moseley, our new 
Leader, and three cheers for Franco, 
our new Hitler!” 


Justice and “Social Justice.” 


Since the spring of 1939 New 
York has been forced to put up with 
a plague of “Social Justice” salesmen 
who have pre-empted all the busiest 
intersections in the city and whose 
provocative sales-methods have re- 
sulted in countless “incidents.” It is 
impossible to ignore them as one 
ignores the whispered sales-talks of 
the vendors of dirty postcards, for 
they force themselves upon the pas- 
ser-by shouting such slogans as 
“Read the truth about the Jews,” 
“Read the only Gentile paper,” 
“Help Father Coughlin keep Amer- 
ica for Americans,” “We're going 
to put you and your tribe where they 
belong,” (to a Jewish-looking pas- 
ser-by) etc. A typical incident, at- 
tested to by a signed affidavit, is as 
follows: On April 20th, a man by 
the name of Nathan Smulin was ar- 
rested near the Public Library on 
42nd Street after an altercation with 
a Social Justice salesman by the 
name of Maloney. Maloney had 
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been shouting the usual slogans 
about “the Jews” and a Jewish 
woman had paused to remonstrate 
with him. With typical Cough- 
linite bravado he shouted: “Why 
don’t you Jew bastards mind your 
own business?” Smulin, who hap- 
pened to be passing by, heard the 
coarse, insulting remark and slapped 
Maloney’s face. Maloney grabbed 
at him, ripped his coat off, and 
yelled for a policeman. Smulin was 
arrested and charged with simple 
assault. Then he was arraigned be- 
fore a Judge who ordered an addi- 
tional charge of malicious mischief, 
held a hearing where Maloney was 
represented by counsel and Smulin 
was not, and ordered Smulin held 
for Special Sessions in $2000 bail! 


The Christian Front and the Police. 


Although the majority of New 
York policemen are conscientious 
and impartial in the performance of 
their duty, there are some who have 
been guilty of flagrant violations of 
oath. The case of David Grant is 
illuminating. 

Grant, the author of a pamphlet 
entitled ““A Worker Looks at Jesus” 
was selling his pamphlet on Fulton 
Street, Brooklyn. Suspended from 
his shoulders was a paper sign about 
12 inches square which read: 
“Father Coughlin does not repre- 
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sent the doctrine or the sentiments 
of the Catholic Church—Cardinal 
Mundelein, Dec. 11, 1938.” Two 
policemen accosted him and told 
him that he could not wear the sign 
and sell the pamphlet at the same 
time, although several Social Jus- 
tice salesmen in the same block 
were shouting anti-Semitic slogans 
and selling their magazines. When 
Grant refused to stop displaying the 
signs and called the attention of the 
policemen to the Social Justice sales- 
men he was arrested and charged 
with collecting a crowd, blocking 
trafic, and creating a disturbance. 
While being taken in patrol wagon 
from the 82nd to the 84th precinct 
a policeman said to him: “Do you 
know that if someone from Father 
Coughlin saw your sign they could 
have you arrested for criminal libel? 
Cardinal Mundelein never said any- 
thing like that. You people have 
gone far enough and we are going to 
stop you. We have 30,000 men and 
when the time comes I'll resign 
from the force and we'll settle this 
our way.” 

Recently a non-Jew, amazed at the 
blatant anti-Semitism of the Chris- 
tian Front picket-line in front of 
Radio Station WMCA, walked over 
to a policeman from the 18th pre- 
cinct station and asked him why he 
permitted it. The policeman replied: 
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- “Tes lucky you're not a Jew. The 
| damned Jews are taking over every- 
_ thing.” 

On another occasion a Jew who 
objected to being called a “Jew bas- 
tard” was told by a policeman that 
| the Coughlinites had a right to say 
anything they liked and that he was 
there to protect them in that right. 

Coughlinites themselves look upon 
the policemen as their friends, and 
there can be little doubt but what 
they have many friends, and un- 
doubtedly many members also, in 
the police department. At a recent 
Christian Front open-air meeting in 
Columbus Circle the speaker called 
for “three cheers for the police; 
they’re our friends; they make these 
meetings possible.” 

In a great cosmopolitan city like 
New York open animosity on the 
part of policemen towards a group 
which makes up one third of the 
population should be grounds for 
When 
policemen take sides confidence in 


dismissal from the force. 


justice is inevitably shaken and this 
leads to counsels of desperation and 
resorts to violence. 


Systematic Rioting. 


The largest picket line in the 
city, numbering anywhere from 200 
to 5000 may be seen every Sunday 
afternoon in front of Radio Station 
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WMCA at Broadway at 51st Street. 
This picket line is made up of 
Christian Fronters who are presum- 
ably protesting against WMCA’s re- 
fusal, dating from last November, 
to permit Father Coughlin to speak 
over the station without submitting 
a script in advance—a standard re- 
quirement of every reputable radio 
station. 

It is obvious, however, that the 
“free speech” protest is only a cover 
for a systematic and organized at- 
tempt to foment race hatred and 
create disorder in the streets. This 
is brought out very clearly by the 
slogans shouted by the picketers and 
by the inscriptions on their signs 
and placards. Many of these have 
nothing whatsoever to do with 
Father Coughlin and free speech. 
One of the outstanding signs re- 
cently showed a gold crucifix with 
a legend reading “U.S.A. CANNOT 
BECOME ANOTHER RED 
SPAIN.” Another dealt with refu- 
gees: “REFUGEES GET JOBS IN 
THIS COUNTRY. WHY CAN'T 
100% AMERICANS GET JOBS?” 

The slogans shouted by the pick- 
eters are much more explicit than 
the signs. Here are a few jotted 
down on a typical Sunday afternoon: 
“NO HOT DOGS ON THE SU- 
PREME COURT!” “DOWN 
WITH, - THE: JEWS!’ 6 “BUY 
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CHRISTIAN ONLY!” “WE 
WANT MAYOR HAGUE. HE 
CAN HANDLE THINGS.” 
“WAIT TILL HITLER COMES 
OVER HERE.” And occasionally: 
“HEIL HITLER!” 

When WMCA 
moved by these touching pleas the 
picketing spread to some of the sta- 


remained un- 


tion’s advertisers—Michaels Brothers 
Furniture Store in the Bronx, Sachs 


Furniture Store, and the Beck Shoe - 


Stores. Each Saturday night since 
last January a picket line has formed 
in front of the Sachs Store. From 
there it goes to the Michaels: store, 
and simultaneously a street meeting 
is held at the intersection of 153rd 
Street and Third Avenue, where 
crowds of five and six hundred 
people listen to inflammatory anti- 
Semitic speeches. When this meet- 
ing breaks up around ro P.M. the 
mob crowds into the subway along 
with a horde of Social Justice sales- 
men and heads for Times Square. 
They run up and down the aisles in 
true hoodlum fashion, insulting any- 
one who looks Jewish. This is 
exactly what happened in the Berlin 
subway just before Hitler came into 
power. 


The Free Speech Issue. 


Thus far the Christian Fronters 
have been protected in all these ac- 


October 


tivities on the grounds that they 
were entitled to free speech. Un- 
doubtedly they are entitled to free 
speech and the right to sell their 
magazines on the streets. But the 
late Chief Justice Oliver Wendell 
Holmes, Jr., said that: “Free speech 
does not mean that you have the 
right to cry ‘fire’ in a crowded 
theatre.” No one wants to limit the 
Coughlinite’s right to free speech, 
but there is a point at which free 
speech ceases to be “speech” and 
The 


right of free speech does not confer 


becomes “incitement to riot.” 


the right to call someone of another 
race or religion a “bastard” to his 
face and to enjoy police protection 
while doing it. When as many as 
fifty Social Justice salesmen crowd 
into a single block on 42nd Street on 
a Sunday afternoon, all shouting 
anti-Semitic slogans and doing their 
best to create a disturbance, the ques- 
tion may well be raised as to whether 
this is free speech or incitement to 
riot. 


The Christian Mobilizers. 


By far the most vicious of the 
Christian Front groups is the “Chris- 
tian Mobilizers” a boycott organiza- 
tion which was created at a meet- 
ing held at the Triboro Palace on 
July 6th, 1939. At this meeting 
squads of “mobilizers” were as- 


| tion.” 


959 


signed to canvass the South Bronx 
and make a list of all the “Christian” 
business men. The membership ap- 
plication blank for this group is the 
same as for the Christian Front 
itself, and only men 18 years of age 
or over may join. Members of the 
“Christian Mobilizers” pledge them- 
selves to “Buy Christian until such 
time as the CHRISTIAN people 
attain a fair share of the economic 
power of this nation.” 


Base Blasphemy. 


Working in conjunction with the 
“Christian Mobilizers” is an outfit 
calling itself “The Greater New 
York Committee For Christian Ac- 
The committee publishes a 
“Christian Index” in which only 
Christian merchants are listed. On 
the back of the index it is gravely 
announced: 

“Christ Himself sponsored this 
little leaflet for your protection. 
The head of every frm named 
herein is a Christian pledged to 
defend Christianity against all 
Communistic forces now oper- 
ating in our beloved America 
... Don't forget—in unity 
there is strength! The battle 
is on! Attend meetings of the 
Committee for Christian Ac- 
tion! 
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THINK CHRISTIAN! ACT 
CHRISTIAN! BUY CHRISTIAN! 


If the person to whom this fan- 
tastic appeal is addressed were ac- 
tually to think and act as a real 
Christian, the first thing he would 
do would be to consign this blas- 
phemous pamphlet to the waste- 
basket. 

As for the argument advanced 
“ad nauseam” by the Mobilizers, 
that Jews control the economic life 
of the country, it is of course absurd. 
In New York City, where almost a 
third of the population is Jewish, 
Jews make up only 7% of the bank- 
ers and 18% of the members of the 
Stock Exchange. Of the 80,000 di- 
rectors of America’s leading cor- 
porations, only 4.8% are Jewish. 


“Commonwealth Broadcasting Com- 


pany.” 


The most recent project of the 
Coughlinite-Christian Front groups 
is the establishment of a radio sta- 
tion in Jersey City. To this end a 
“Radio Expansion Company” has 
been formed, with headquarters at 
No. 1 Montgomery Street, Jersey 
City, and 50,000 shares of participat- 
ing Preferred stock in “The Com- 
monwealth Broadcasting Company” 
have been offered for sale at $1.33 a 
share. This stock is advertised as 
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paying 7% dividend semi-annually, 
with all Preferred stock-holders par- 
ticipating in 5% of the Corporate 
profits. However, before a person 
may buy stock he must join some- 
thing calling itself “The American 
Brotherhood of Christians Congress” 
whose motto is: “They have rights 
who dare maintain them”—a slogan 
frequently seen on the WMCA 
picket line. 

This is the most ambitious propo- 
sition the nazis have yet attempted, 
and the reason for it is obvious. 
Nothing has galled the oracle of 
Royal Oak more than the knowledge 
that he does not have a single first- 
class radio outlet in the entire New 
York metropolitan area. But even a 
medium-powered station in Jersey 
City can blanket the New York area 
and reach down into Philadelphia 
and the populous Eastern Pennsyl- 
vania section. 

On the face of it this stock scheme 
sounds good, but there are two large 
hurdles to be jumped before C.B.C. 
can become a reality—the Federal 
Communications Commission, and 
the Securities Exchange Commis- 
sion. It is extremely doubtful that 
the “Radio Expansion Company” 
can get by either of them. No men- 
tion of these formidable difficulties, 
however, is to be found in the glow- 
ing prospectus of the company. 
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The Christian Front and Catholics. 


Although the Front nominally in- 
cludes all “Christians”—i.e. gentiles 
—it is in reality overwhelmingly 
Irish and Catholic, with a slight 
sprinkling of Germans and Italians. 
Because Social Justice is sold in or in 
front of nearly every Catholic 
Church in the city, because many 
priests have been identified with it, 
and because the TABLET, official 
organ of the Brooklyn Diocese, has 
reprinted Coughlin’s addresses in 
full, many people identify the or- 
ganization with official Catholicism. 
At a recent street-meeting a Jewish 
woman, with tears in her eyes, asked 
the writer: “Why do the Catholics 
hate us so?” 

Unfortunately certain priests and 
organizations have done little to dis- 
pel the idea that the Christian Front 
is a Catholic Front. The “Reader’s 
Forum, of THE TABLET “has 
reeked with anti-Semitism, and the 
magazine itself is sold at Christian 
Front meetings along with Social 
Justice, and Pelley’s “Liberation.” 
The lawyer who has charge of the 
New York distribution of Social 
Justice, Bernard D’Arcy, is an official 
of the St. Joan of Arc Catholic 
Church and Chairman of the Catho- 
lic Interests Committee of the Long 
Island Knights of Columbus. Rey. 
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Edward Lodge Curran, of the Cath- 
olic International Truth Society, is 
openly sympathetic to the Front and 
now conducts a column in Social 
Justice. 

Fr. Curran has addressed such 
anti-Semitic groups as the American 
Citizen’s Committee, the Constitu- 
tional Education League, and the 
National Defense League of Phila- 
delphia. When addressing this latter 
group in Philadelphia on March 28, 
1939, his opening remark was that 
he was glad to leave New York and 
breathe the air of a real American 
city. The audience, quick to catch 
the cue, shouted back: “Not so many 
Jews here,’ to which Fr. Curran 
merely smiled appreciatively and 
went on with his speech. 

In spite of the fact that the mem- 
bership of the Front is almost en- 
tirely Catholic and that it has re- 
ceived aid and comfort from certain 
priests, notably those belonging to 
the Paulist Father’s Order, it is a 
mistake to assume that the Catholic 
Church as a whole is friendly to it. 
The clerical and lay Catholics within 
the organization are themselves only 
a tiny minority of the Catholics in 
the country, and they are meeting 
with strenuous opposition from their 
co-religionists. Cardinal Mundelein 
has asserted that Coughlin does not 
speak for the Catholic Church, and 
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Msgr. John A. Ryan of Catholic 
University has laid bare the nazi- 
fascist roots of Coughlinism. Lib- 
eral Catholics in New York and 
Chicago have organized a “Catholic 
Committee to Combat Anti-Semit- 
ism” which vigorously opposes 
Father Coughlin and all that he rep- 
resents. Recently St. Patrick’s Coun- 
cil of the Knights of Columbus in 
the Bronx passed a resolution expell- 
ing all known members of the Chris- 
tian Front from the lodge. The 
Coughlins, D’Arcys, and Currans 
are an unpopular, fanatic minority 
among American Catholics. 


The Christian Front and Protestants. 


So far the Coughlinites have been 
unable to make much progress with 
Protestants, although there are un- 
doubtedly many Protestant bigots in 
the affiliated 
American Patriots, the Crusaders 
For Americanism, etc. The principal 


organizations — the 


reason for this is that the Protestants 
on the economic level from which 
most Christian Fronters are recruited 
are bitterly anti-Catholic. This was 
illustrated at the recent mass meet- 
ing of Jehovah’s Witnesses in Madi- 
son Square Garden, when a group 
of invading Christian Fronters, ob- 
jecting to some remarks by Judge 
ejected 


Rutherford, was forcibly 


from the Garden by the Judge’s ush- 
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ers, who were armed with sturdy 
canes. 

But the Christian Front leaders 
are doing all in their power to bridge 
this gap between themselves and the 
Protestants, and if they succeed, the 
“Der Tag” of American fascism will 
be brought appreciably closer. 


The Face of American Fascism. 


Not only on the streets of New 
York today, but also in Boston, Bal- 
timore, Cleveland, Chicago, Detroit, 
and St. Louis—for the Christian 
Front is a national organization— 
do we see the grim outline of Amer- 
ican fascism. It has its demagogues, 
its murderous storm-troopers, its 
sneering contempt for democracy 
and the Bill of Rights, its racial 
scapegoat. 

It has its friends sitting in the 
very parliament it would destroy 
(Reynolds, Thorkelson) just as Hit- 
ler’s Nazis did. 

It has its hysterical, demagogic, 
appeal to patriotism and religion, 
both of which it would prostitute to 
its own ends. 

It demands free speech so that it 
may destroy the legal forms which 
guarantee free speech and thus pre- 
vent anyone else from using it to 
achieve power, 
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In other words, it is a part of the 
now. world-wide pattern of Nazi- 
Fascism. Its program, far from be- 
ing the “American” and “Christian” 
program which it professes to be, is 
the Nazi-Fascist program outlined so 
clearly in “Mein Kampf.” It uses 
words as weapons. It threatens the 
American people. McWilliams, the 
embryo Hitler of the Christian 
Front, said recently: “In 1940, by 
God, we are going to have a Chris- 
tian running for President, or Gen- 
eral Moseley and Father Coughlin 
will have something to say about 
it!” 


“We Must Hate.” 


Every true Christian, of course, 
will be shocked and outraged at this 
blasphemous use of the word “Chris- 
tian” as a decoy, a “front” for 
Coughlin’s snarling anti-Semitism. 
The most authoritative interpreter 
of real Christianity is Jesus of Naza- 
reth Himself, and He once said: 
“By this shall all men know that 
ye are my disciples, if ye have love, 
one for another.” 

Contrast these words with those of 
McWilliams, spoken at an American 
Patriots meeting at the Iriquois 
Hotel, New York, on May 12, 1939: 
“We must hate!” 
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FRANCO DISAVOWS THE CRUSADE 


N A Paris monthly magazine, 
I the well-known Catholic writer, 
Paul Vignaux, recently summarized 
the horrible results of the terror of 
the totalitarian states, the triumph 
of which in Spain was celebrated 
by so many misled Catholics as a 
victory of civilization or even of 
Christian truth, only because it out- 
did itself in the repetition of me- 
diaeval cruelties and in religious 
shibboleths. A country covered by 
ruins, that resembles a desert for 
miles, a people decimated enor- 
mously by the war, continual mass 
executions of Spaniards by Spaniards 
in the conquered towns—(in Ma- 
drid alone during the first six weeks 
after surrender there were 11,000 
executions), executions and denun- 
ciations even in the smallest towns, 
everywhere guards, machine guns, 
but little food, chaotic economic con- 
ditions, a destroyed traffic, and in 
addition general constraint, dissimu- 
lation and resignation. On this field 
of ruins, on a mountain of a mil- 
lion corpses of men, women and 
children, on a suppressed liberty of 
opinion and conscience, that class 
that brought on this hell justifies its 
policy and turns it into a heaven by 
forging this picture of terror and 


war into a symbol of national great- 
ness, true order, and moral elation. 

This class has done this now for 
weeks without saving those who 
created the aura of an anti-Bolshe- 
vistic crusade and establishment of 
order during the so-called civil war. 
Nor did it proceed of its own initia- 
tive to change its propaganda and 
substitute for the “religious” theme 
the anti-democratic theme. Only the 
national-socialist-fascist confessions, 
that Hitler, Mussolini, and Franco 
did not fight against Moscow in 
Spain but against the plutodemoc- 
and the 


loosened the tongue of General 


racies “encirclement” 
Franco to similar confessions. 

In his speech of June, 1939, the 
Spanish Caudillo has most  dis- 
tinctly. disavowed the legend of his 
crusade, which was his own inven- 
tion and which, after having served 
his purpose for so many years, is 
useless now. He replied to the ad- 
dress of the leader of the phalan- 
gists, F. Guesta, with these words: 
“Nationalistic Spain must carry on 
a foreign policy that is marked by 
clever skill to efface the apparent 
significance of the crusade, so that 
the decisive victory of arms will sur- 
prise the world and put it before 


From ENTSCHEIDUNG. 
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complete facts.” And here is the 
height. “Our victory signifies the 
triumph of certain economic prin- 
ciples oves the old liberal theories. 
That special character of our revolu- 
tion was doubtlessly the cause of so 
much distrust. 
to prepare ourselves for defense 


But now we have 


and resistance against the encircle- 
ment.” 
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That means that the Caudillo has 
already understood that the slogan, 
by which his firm does business, is 
not decided by himself, the youngest 
partner. Gradually, without hurting 
their positive Christianity, his fol- 
lowers have to conform to the his- 
torical example of the relationship of 
Herr von Papen and Adolf Hitler 
which was so fruitful. 


ENTscHEIDUNG 1s a Catholic paper, 
published in Luzern, Switzerland. 


AND WHY NOT FOR ME? 


For me you will not suffer 
those things the low dark heathen 
suffered like martyrs, smiling, 


for long lost gods? 


And you'll not do for me 
and for my deathless stars 
what merchants uncomplaining 


do for their tinsel? 


So stand, sa stood and died 
slaves for their worldly masters; 
but the World’s only Master 


no one will crown. 


—From ENTSCHEIDUNG. 
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J. E. SPINGARN—MAN OF COURAGE 
By ROY WILKINS 


It is no secret that the cause of the Negro, American prejudice being 
what it is, is the most unpopular crusade in our country. Hundreds of 
thousands of good people who storm with indignation against practically 
any form of reaction or denial of democracy, hesitate, stutter, and become 
silent when the treatment of the Negro is mentioned. Doors are closed on 
every side and precious few there are among white Americans who have 
the moral courage to speak out for an ideal. 

That is why J. E. Spingarn, who died July 26, deserves to have his 
name honored and revered as long as there are Americans of color and 
their friends who believe truly in the democratic way of life. Colonel 
Spingarn had the courage to face hostile and sneering public opinion and 
fight in an unpopular cause. He was no stuffed shirt liberal on the Negro. 
He did not accept office for honor. He did not work with Negroes because 
he had a special axe to grind and wished their aid in return for his cham- 
pioning of their cause. He fought for them because he was devoted pas- 
sionately to the ideal of democracy, to justice and fair play for all men. He 
carried this passion into his other activities, proving that it was a part of the 
man, not a pose with an underprivileged group. 

And he worked. He was not content with issuing statements and 
signing letters. Month after month, year in and year out he stayed close 
to the hearts of his people, advising on their problems, fighting their battles 
shoulder to shoulder with them. 

We shall not see his like again soon. He brought to the presidency 
of the National Association for the Advancement of Colored People, and 
to the other offices he held in the association an uncompromising philosophy, 
a keen and scholarly intellect, and a warm, personal, lively interest in every 
detail of the struggle for the new emancipation of both Negroes and whites. 

He lived to see great strides made in the adjustment between the 
races. He saw whites, so bitter at first, become reasonable and just. He saw 
Negroes, bitter, also, and disillusioned take on a new hope, new fighting 
strength and win battle after battle. Side by side with the Spingarn Medal 
as a monument to his memory will be that courage and hope which he 
epitomized and planted in the breasts of millions of American Negroes. A 
man of courage is a beacon in any age, any country, any race, and an in- 
spiration to all mankind. 
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From an editorial in Tue Crisis, September, 1939 
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By J. C. HARDWICK 


U 1s an historical commonplace 
to say that the Reformation was a 
very long time in coming. But the 
truth is that revolutions arrive when 
the time is ripe and not before; a 
number of different factors con- 
tribute to the explosion, and until 
these are all assembled there is a 
deceptive appear- 
ance of calm. And 


It is men who win victories, not 


The fact is often forgotten that in 
the thirteenth century Christendom 
was faced by a rival culture, intel- 
lectually more advanced than its 
own—the Graeco-Arabian culture of 
Islam. The existence of such cul- 
ture was a permanent menace to 
the Church. 

The agency 
which prevented a 


thenofcoursesome ideas. Can believers in love, free- collapse was none 
delaying force dom, and truth display the prac- other than the 
may display itself, tical qualities—the self-discipline, Mendicant friars, 
and reduce the in- the self-sacrifice, the patience, the Franciscan and 
stability of the ex- courage, the common sense— Dominican. The 
plosive mixture,so which enabled the Jesuits to in- formerlaidempha- 
that the bomb fluence the course of history? sis upon poverty, 
never bursts. the latter upon 


Something of this sort happened 
in the thirteenth century. By all 
ordinary reckoning, most of the ma- 
terials for an explosion were present, 
but the danger passed and nothing 
happened for two or three centuries. 
The Church got a reprieve. It is, of 
course, a mistake to regard the 
Middle Ages as ages of faith; they 
were, as Dr. Coulton has remarked, 
Ages of Acquiescence, when weeds 
of heresy were plentiful, but were 
kept close cropped. (Inquisition and 
Liberty, 1938, preface and p. 58). 


theology, and both contributed to 
keep the Church in being—the 
Franciscans by good works as well 
as by preaching, the Dominicans by 
their learning and their preaching 
and teaching. 


‘Very soon after St. Francis’s death, by 
1230 or so, the Mendicants began to cap- 
ture the Universities, where their frugality 
and their consuming enthusiasm rendered 
them the most popular and efficient teach- 
ers. In 1260 St. Bonaventura, then Fran- 
ciscan Minister General and Professor at 
Paris, set the official seal upon this intellec- 
tual movement. ... Until the very end 
of the Middle Ages the majority of School- 
men, and the best Schoolmen, were friars 
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(Inquisition and Liberty, preface and p. 
58). 

Here then was a step forward; 
men had been attracted to the here- 
tics by their poverty and self-denial, 
but here were orthodox missionaries 
as poor and as serviceable. The 
heretics, too, had known their Bible, 
but the friars now knew it better 
still. “There was in their convents 
an elaborate ladder of theological 
education; at the Universities, friars 
of conspicuous ability lectured on 
the whole Bible text.’ A Domini- 
can produced a Concordance to the 
Vulgate towards the end of the 
thirteenth century—a work still used 
at the present day. Thus the ground 
was cut from under the heretics’ 
feet. Coulton expressly says, “It is 
mainly owing to Francis and Dom- 
inic that the religious revolution was 
postponed from the thirteenth to 
the sixteenth century” (Inquisition 
and Liberty, p. 202). Moreover the 
Dominicans, in the persons of Alber- 
tus Magnus and St. Thomas Aqui- 
nas, baptized into Christ the alien 
and more advanced Graeco-Arabian 
culture which menaced Christendom 
—a tremendous achievement, and 
the work was so thoroughly done 
that St. Thomas’s work still remains 
authoritative for the Roman Catholic 
Church, while our own day has 
witnessed a revival of Scholasticism. 


It is indeed true that the Domini- 
cans did not rely solely upon reason 
Though to the 
Church they were “God’s sheep- 
dogs,” there were others to whom 
these sinister figures, clothed in 


and argument. 


their black scapulars, seemed more 
to resemble The 
Dominicans it was who ran the In- 


Noah’s_ raven. 


quisition, crushing heresy, not by 
reason but by prison, torture, and 
fire—a dreadful story upon which 
we need not dwell. The Dominicans 
became not only the scholars but the 
Secret Police of the Church. 

The situation in the sixteenth cen- 
tury was very different from that 
presented by the thirteenth; new 
forces had arisen, notably the three 
following: Humanism (partly lit- 
erary and partly scientific); a new 
type of “totalitarian” ruler (for ex- 
ample, the Tudor sovereigns in Eng- 
land); and a merchant and commer- 
cial class, the product largely of the 
new geographical discoveries and 
the consequent increase of wealth 
and currency. The forces of revolt, 
or of “heresy,” were now very much 
stronger than they had been in the 
thirteenth century. To begin with, 
Humanism was an intellectual move- 
ment within Christendom, and not 
outside it, as Graeco-Arabian science 
and philosophy had so largely been. 
In the next place, the new absolute 
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monarchs, allied with the new com- 
mercial class, formed an extremely 
strong hostile combination; the 
Church had never had to face any- 
thing of the kind before—for even 
Frederick II had joined with the 
Church in persecuting heretics, un- 
believer as he was. 

Theoretically, the dangerous situ- 
ation might have been met by the 
same champions who defeated the 
enemy in the crisis of the thirteenth 
century—to wit, the Franciscans and 
Dominicans, who were still in exist- 
ence. But in practice new weapons 
were needed and new men to use 
them. Would a new Francis or 
Dominic arise to save Catholicism 
The crisis did in- 
deed produce the man. 

As might have been expected, he 
came from that country where Ca- 


in its dire need? 


tholicism and nationalism had been 
welded into one in centuries of 
bloody struggle with Islam; and by 
a curious irony of fate it was within 
a few years, perhaps within a few 
months, of the Moors finally quit- 
ting Spain that Ignatius Loyola was 
born. 

The story of Loyola’s disablement 
at the siege of Pampeluna by the 
French (1521), and his subsequent 
conversion and decision to devote 
himself to a life of religion, is well 


known. The point about Loyola 


October 


was that he was a soldier who re- 
mained a soldier to the end. His fa- 
mous hand-book, the Spiritual Exer- 
cises, is in reality a manual of drill— 
drill for making an efficient soldier 
in the Church’s battle against heresy 
and infidelity. The Spanish word 
compania, by which he described his 
new Order, has the same twofold 
meaning as the word company in 
English; that is to say, it can be a 
military term, and it may well be 
that Loyola chose it for this reason. 
The title “General” had been already 
given by religious Orders to their 
superiors, but the head of the new 
“Company of Jesus” was General in- 
deed, for the power with which he 
was invested was purely despotic. 
He stood above criticism. Moreover, 
in the Jesuit Society, as in an army, 
implicit obedience was obligatory to 
the officer immediately superior; and 
the obedience had to be, literally, 
“corpse-like.” And, like an army, 
these Janissaries of the Church were 
mobile. They were not tied, like 
the Benedictines, to a place, nor, like 
the Friars, to a garb. They were 
here, there, and everywhere, and no 
man knew where they were. They 
had no attachments, and but one 
loyalty—to their superior officer, 
whoever he might be. Their bodies 
and souls, their minds, wills and 
consciences were his. 
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In a new and very interesting 
book upon the Jesuits (The Jesuits. 
Secker and Warburg.), Mr. F. A. 
Ridley produces much evidence to 
show that in devising the rules of 
his Order, Loyola was an adapter 
rather than an originator in the 
strict sense, and his models, it would 
appear, were the Mohammedan 
rather than the Christian monastic 
orders, though their influence upon 
him may have been indirect. 

Certain dervish orders, bound by 
monastic rules, had become a regular 
feature of the Islamic world from 
the end of the twelfth century, both 
in the orthodox fold and among the 
These orders be- 


tray some startling similarities to 


heretical sects. 


Loyola’s new society. Among the 
Muslims the principle of unlimited 
“corpse-like” obedience prevailed, 
and also the Jesuit principle of cen- 
tralization of authority. The most fa- 
mous of the heretical Islamic orders 
was that of the Hashishin, known 
to Europeans as the “Assassins,” 
amongst whom the practice of 
corpse-like obedience was such that, 
at the command of his superior, a 
dervish would fling himself without 
hesitation from a lofty tower. 


“In all essentials the Jesuit Society is a 
Dervish order, translated from the world 
of Islam to that of Catholicism with hardly 
the omission of a comma. The Jesuit Or- 
der may justly be styled the last—and the 
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greatest—of the Muslim orders of Der- 
vishes.” 

“You will be in the hands of your 
Sheikh as a corpse in the hands of him 
who washes the dead,” says the Book of 
Duties of the Sheikh Si-Snoussi—a suffi- 
ciently close parallel to “Let those who live 
in obedience allow themselves to be dis- 
posed of at the will of their superior like 
a corpse which permits one to turn and 
handle it in any way one pleases.” (Consti- 
tutions of the Company of Jesus, Pt. VI, 
ch. 1). Ridley supplies other parallels as 
close. 

The Mendicant Friars, as we have 
seen, met the situation with which 
the Church was faced, partly by 
good works and poverty, and partly 
by scholarship and preaching. Thus 
they won the common people as 
well as the educated. But the Jesuits 
were faced with a yet more difficult 
situation, and they tackled it with 
characteristic determination and 
with a complete understanding of 
the forces involved. The first of the 
three dangerous forces mentioned 
above, Humanism, the Jesuits coun- 
tered by elaborating a system of 
education in which they included the 
classical culture of the Renaissance. 
As for the new type of totalitarian 
ruler, in order to cope with Courts 
the Jesuits became courtiers, and 
made a speciality of guiding the con- 
sciences of the great. As for the 
new Glassamart 
would not appear that this was very 
amenable to Jesuit influences; but it 


certainly was the case that the Jesuit 


rising commercial 
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casuists increased the power and in- 
fluence of the confessional over the 
general public by making things 
easier for the penitent. Not that 
they discouraged piety, though a 
high authority has noted the com- 
plete dearth of Catholic mystics 
from the late sixteenth century down 
to the present day. A certain change 
would indeed seem to have come 
Catholic _ piety the 
Counter-Reformation (which was so 


over since 
largely a Jesuit achievement), which 
displayed itself in the two arts of 
painting and architecture. In the 
latter sphere Baroque replaced 
Gothic, while paintings “began no 
longer to represent the saints as 
kneeling calmly in adoration, but 
as waving their arms and stretching 
their necks and rolling their eyes, in 
ecstasies of sensuous longing, while 
they tear aside their clothes to re- 
lieve their burning bosoms.” A tend- 
ency now became common “to sub- 
stitute a subrational expansion of 
feeling for a superrational concen- 
tration of will.” No one can read 
Loyola’s directions in the Exercises 
about the application of the senses 
to a subject of contemplation with- 
out agreeing that there is some jus- 
tification for Mr. Aldous Huxley’s 
remark that every effort is made, not 
to suppress the image-forming phan- 


tasy—that worst obstacle, according 
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to St. John of the Cross and all the 
earlier mystics, in the way of a 
genuine intuition of ultimate reality 
—but to develop it, if possible, to 
the pitch of hallucination (Ends and 
Means, p. 292). Besides this de- 
velopment of an emotional piety, an 
increased emphasis upon sacraments 
is also characteristic of Counter-Ref- 
ormation Catholicism (imitated to- 


day by an Anglicanism ignorant of ~ 


mediaeval piety), and the Jesuits, 
perhaps, may take some of the credit 
for this. 

But perhaps it was in their rela- 
tions with the Papacy that the Jesuits 
made the longest advance upon the 
earlier policy of the Mendicant Or- 
ders three hundred years before. 
Their policy was to make themselves 
indispensable to the Pope, and then 
to exalt his power, thus increasing 
their own prestige at the same time. 
So well recognized was this policy 
(and so successful also) that the 
General of the Jesuits was popularly 
known as the Black Pope, who, of 
the two Popes, was by far the more 
powerful. The White Pope became 
more and more like the king in a 
game of chess. The truth was that 
in dangerous times the Popes needed 
the Jesuits. The Society suffered an 
eclipse in the eighteenth century 
when times were quiet, but they 
came to their own again after the 
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French Revolution, and since then 
they have been among the ablest of 
counter-revolutionaries. 

It was undoubtedly in their Mis- 
sions, which extended in a surpris- 
ingly short space of time literally 
from China to Peru, that the Society 
of Jesus appears at its best, display- 
ing not only the most uncompromis- 
ing self-sacrifice, but also the most 
remarkable adaptability. St. Francis 
Xavier died while seeking admis- 
sion into China 
(1552), but before 
the end of the cen- 
tury the Jesuits 
had _ established 
themselves in Pe- 
kin, where their 
abilities as mathe- 
maticians and as- Jesuits. 
tronomers won 
them great respect. The Jesuits were 
prepared to baptize into Christ con- 
siderable portions of indigenous 
Chinese culture—the writings of 
Confucius, for example, and the 
worship of ancestors. The history of 
the Jesuit Socialist Utopia in Para- 
guay is well known. Between 1608 
and 1768 the Order secured from 
the Crown of Spain the lease of a 
number of native reservations in- 
habited by Indians of a primitive 
kind, but amenable to guidance and 
direction. Here, insulated from the 


The respective crises of the thir- 
teenth and sixteenth centuries 
were met by Catholicism because 
the Church was able to produce ful 
orders of devoted men to fight 
its battles. First the Franciscans 
and Dominicans, and then the 
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rest of the world, the Jesuit Fathers 
organized, under their beneficent 
rule, a unique economic and social 
system. The population of this happy 
state at its zenith would appear to 
have been some 150,000. Scientific 
agriculture was introduced, and an 
army raised, drilled and led by the 
Fathers themselves, defeating Bra- 
zilian slave-traders and foreign en- 
trepreneurs who were anxious to 
exploit the imaginary riches of the 
What 


riches there were, 


country. 


were the result of 
industry and care- 
organization, 
and when the Jes- 
uits were tempo- 
rarily dissolved in 
the eighteenth cen- 
tury, the whole 
work was brutally and cold-blood- 
edly destroyed out of sheer greed by 
stronger and more “civilized” neigh- 
bours. It is, of course, to these 
Jesuit missionaries that the world 
owes the discovery of quinine, ex- 
tracted from Cinchona, or Jesuits’ 
Bark. 

Thus the respective crises of the 
thirteenth and _ sixteenth centuries 
were met by Catholicism because 
the Church was able to produce 
orders of devoted men to fight its 
battles. First the Franciscans and 
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Dominicans, and then the Jesuits. 
Upon the weaknesses of all these 
Orders it is easy to dwell, for they 
were composed of men, and where 
there is human nature there will be 
imperfection. The “holy poverty” of 
the Franciscans may in due course 
have declined into something less 
rigid, while the scholarship of the 
Dominicans was allied to a persecut- 
ing zeal which we find it hard to 
condone—especially as persecution 
has again returned to Europe. As 
for the Jesuits, they can be accused 
of intrigue and cunning, of allowing 
a good end (or what they claimed 
to be such) to be attained by dis- 
creditable means, of casuistry in- 
consistent with sound ethics, and so 
on. To dwell on these aspects of the 
Society of Jesus, if it tempts to self- 
righteousness in the critic, is not 
profitable; it is better to seek what 
lessons can be learned from this 
singular body of men, who after all 
were successful in saving Catholi- 
cism from collapse—a considerable 
achievement, one must admit. What, 
in short, were their virtues? 

Their virtues were of a practical 
kind, and by no means easy of attain- 
ment: Courage, determination, self- 
discipline, obedience, self-sacrifice, 
and patience; while they also be- 
lieved, no less than the Dominicans, 
in education (provided it were in 
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their hands), and, in an age when 
science was beginning to grow up, 
in science—for examples, astronomy 
and scientific agriculture (incident- 
ally one of the most civilizing 
sciences there is). But in addition 
to the above many of the Jesuits, and 
not least the founder of the Order, 
were characterized by a certain sim- 
plicity. Soldiers are often simple 
men who see their duty clear and 
have no hesitations about doing it. 
Loyola was not at all a subtle man: 
all problems were simple enough to 
him, and he knew that where there 
is a will there is a way. Mr. Ridley, 
who is no particular friend to the 
Jesuits, not being a counter-revolu- 
tionary himself, says that probably 
it was their simplicity which en- 
abled them to deal so successfully 
with the simple-minded Indians of 
Paraguay. Also this quality enabled 
them to be successful demagogues. 
They had none of Pascal’s depth and 
subtlety, yet in spite of the Provin- 
cial Letters, it was not Port Royal 
that won, 

What can Modernists, faced with 
the twin enemies materialism and 
obscurantism (which is religious ma- 
terialism) learn from the story of 
the Jesuits? They may learn, per- 
haps, that the mere fact that a 
cause is reasonable will not ensure 
its victory. It is men who win vic- 


cher 
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tories, not ideas. Can believers in 
love, freedom, and truth display the 
practical qualities—the _ self-disci- 
pline, the self-sacrifice, the patience, 
the courage, the common sense— 
which enabled the Jesuits to in- 
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fluence the course of history? To 
entertain the right ideas is not 
enough, even though it may be 
much. It is the character and conduct 
of those who hold the ideas which 


count. 


Tue Mopern CHURCHMAN its published at 
49 Broad Street, Oxford, England. 


RESURRECTION 


In a Nova Scotia cooperative play “The Miner’s Wife,” 
a fisherman tells how Father “Jimmy” Tompkins arouses the 
economically and educationally “dead”: 

“Father ‘Jimmy’ he come along. 

‘Ello,’ he say, ‘you get along pretty good?’ 


‘No, Father,’ I say. 


“You belong to Credit Union?’ 


‘No, Father.’ 


“You belong to Cooperative Store?’ 


‘No, Father.’ 


“You belong to Fishermans’ Cooperative?’ 


‘No, Father.’ 


“You belong to Study Club?’ 


‘No, Father.’ 
“You read anything?’ 
‘No, Father.’ 


‘Might as well be dead,’ he say, ‘might as well be dead.’ 
I go home. Might as well be dead, I say, might as well 
be dead. I stay awake all night. Next day I join Study Club. 
I join Credit Union. I join Cooperative Store. I join Fisher- 
mans’ Cooperative. I get book to read. Now I not be dead. 


This Cooperation is all right.” 


From Consumers’ Cooperation, July 


THE CHURCH IN SPAIN 


By LAWRENCE FERNSWORTH 


—A fair, accurate, moderate statement 
of the church-state relationship during 


the Republic. 


VERY CLOSE union of church 

and state is one of the out- 
comes foreshadowed by the Franco 
victory in Spain. Perhaps the union 
will not be quite so close as that en- 
visaged in the Church’s theology. 
Even on the Franco side there are 
forces such as the considerable Fas- 
cist party known as the Falange 
Espanola which do not eye with en- 
thusiasm too close a union between 
Church and state. This is under- 
standable when it is seen that the 
rank and file of the Falange are 
that same anti-clerical mass of work- 
ers who in pre-Civil War days were 
members of radical workers’ groups 
or parties and who now find them- 
selves enrolled in the Falange by 
reason of circumstance since for 
most of them it is the Falange or 
nothing. Nevertheless the Franco 
rebellion took on the character of a 
religious crusade, as has been pro- 
claimed by Franco himself, and now 
that Franco is the virtual victor it 
seems evident he will have to pay 
respectful attention to that body of 
churchmen, within Spain and with- 
out, who so generously gave him 


support. It is therefore in the cards 
that the Church-and-State alliance 
under Franco will be somewhat 
closer than existed in the last years 
of monarchy. 

In monarchical days the outward 
manifestations of a bond between 
Church and state consisted princi- 
pally in the fact that some, although 
not all, of the prelates were ipso 
facto members of the Senate, and in 
State salaries paid to the clergy. The 
Church was further allowed to in- 
tervene in the schools for the pur- 
pose of teaching church doctrine, 
although the rest of the public school 
teaching was secular. The church 
naturally maintained such parochial 
schools as it wished. The Church 
was criticized, however, for having 
a much closer tie-up with the state 
than a surface survey indicated. It 
was this criticism that led to the 
movement for “separation of Church 
and State’ which found concrete 
expression under the Republic. The 
closer bond that is now in process of 
weaving is of course the negation 
of the “separation” policy of the 
Republic. 


Original Article 
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The past relation of the Church 
to the State and the separation policy 
of the Republic constitute the his- 
torical background of this particular 
problem which must fatally affect 
| that same relation in the future. Any 
solution now given thereto, which 
shall not be in accordance with the 
realities developing out of the past, 
will be merely superficial and per- 
haps also transitory. The realities 
will assert themselves in the end. 

A completely realistic attitude 
toward Church and 
adopted by the Republic. It was 
somewhat brusque and sometimes 
did not take account of the feelings 
of the minority among 
Spain’s Catholic population, and so 
it came in for savage attack. So 


state was 


devout 


much having been said about it, and 
so many misstatements having been 
broadcast, it is as well to get a 
clear picture thereof purely on the 
basis of the facts. For an under- 
standing of these facts are vital to 
an understanding of the Spanish 
drama as at present unfolding. 
President Manuel Azana was the 
great exponent of the laws for the 
separation of Church and State un- 
der the Republic and he has conse- 
quently been frequently pictured as 
a fire-breathing extremist and 
Church-baiter. On the contrary he 


has been a moderating influence 


both under the turbulent first two 
years of the Republic, and under the 
war-time regime while his record 
scarcely shows him to have been the 
enemy of the Church. But some of 
his methods were not good politique, 
a fact which he himself would per- 
haps now be the first to admit, 
while over enthusiastic and even 
frankly Church-baiting officials scat- 
tered throughout Spain sometimes 
used harsh and spectacular methods 
in enforcing the laws or their con- 
ceptions of the laws. In Barcelona 
and some other places the seculari- 
zation of the cemeteries was accom- 
plished in a manner to offend devout 
Catholics. 
taxed church bells or tried to pre- 


Various municipalities 


vent them from ringing. Some of- 
ficials were not very liberal in using 
their discretion to forbid or to au- 
thorize public religious processions. 
This writer was among those who 
at that time criticized such pro- 
cedure. But they were no more than 
the passing dark clouds. The real 
picture lay beneath them. 

One of the much criticized laws 
was that for the nationalization of 
Church property. It was misunder- 
stood because misrepresented. There 
were even special correspondents for 
American papers in Spain at the 
time who had read it to so little pur- 
pose as to picture it as a seizure of 
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Church property in Spain when, 
in fact, it was nothing of the kind. 
As this writer pointed out in a 
Catholic Journal, The Commonweal, 
as long ago as 1933, the law for 
the nationalization of church prop- 
erty seemed very fair. It was elabo- 
rated after frequent consultation 
with the Papal Nuncio himself. It 
left the Church authorities in full 
possession of Church property, as 
‘distinguished from other private 
property owned by the church, fully 
protecting the Church in its inter- 
ests. Its main im- 
port was to estab- 
lish the principle 
that such property 
was part of the na- 
tional 
which the Church authorities were 
not allowed to dispose of as private 
goods and chattels. At a time when 


patrimony 


Church art in Spain was being sold 
to private collectors, such a law 
seemed very necessary. 

By comparison with the existing 
laws of Republican and _ liberal 
France those of Spain were mild. 
While legally and in principle re- 
ligious schools were suppressed on 
the theory that doctrines hostile to 
the Republic would be inculcated 
therein, the Church schools con- 
tinued in practice. They took the 
guise of non-sectarian private schools 


In Spain the laissez-faire attitude 
toward law is even more common 
than in France. It is in fact some- 
thing of @ tradition. 
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approved of by the Bishops. In 
these schools religious instruction 
was given after regular classes, as 
was permitted by law: Just after 
the school laws became operative the 
pages of the leading newspapers, 
such as La Vanguardia of Barcelona, 
were filled with announcements of 
schools approved of by ecclesiastical 
authority. It is easy to foresee that 
within a very short time a period of 
laissez faire would have ensued, just 
as in the case of neighboring France, 
whereunder these private institutions 
soon be- 
come transformed 


would 


parochial 
schools once more. 
Notwithstand- 
ing,theschoollaws 
were a great mistake for they were 
resented by many Catholics who, 
while not very intense in their re- 
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ligious views, nevertheless thought 
they had a right to choose their own 
schools for their children and who 
often felt it best—as was easy to ob- 
serve—that their children be brought 
which 
they themselves seldom practiced. 
Granted that there was a hostile at- 
titude toward the Republic might 
have taken the wind out of the op- 
position both from this and other 


up in religious precepts 


Catholic quarters had it been able 
to point to a greater tolerance. 


: 
: 
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The law for the secularization of 
cemeteries had a very practical pur- 
pose. In large cities such as Barcelona 
and Madrid the cemeteries were di- 
vided into the “laical” and the re- 
ligious sections. Those who chose 
the “laical” part of the cemetery felt 
resentment and grief that among 
persons of good Catholic standing, it 
should be considered a mark of 
shame for them to have chosen the 
lay cemetery as the resting place of 
their dead. Theoretically there were 
“laical” sections in the villages and 
towns as well, but these were mostly 
abandoned pasture lots or rubbish 
dumps. One hears all too many dis- 
tressing stories of the conflicts that 
arose when local residents attempted 
to bury their dead in the lay ceme- 
teries, only to meet with the op- 
position of the local pastors whose 
influence with municipal officials was 
sufficient to prevent such lay burials. 
A curtain of silence would best be 
drawn over these shocking pictures. 
The law for the secularization of 
cemeteries attempted to remedy the 
evil. The spectacular inauguration 
of that law in some places, such as 
Barcelona, where the municipal au- 
thorities made a public ceremony of 
the breaking down of the wall di- 
viding the two parts of the cemetery, 
wounded Catholic sensibilities and 
drew blasts from the Bishops. Com- 
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plementary to this law was another 
which provided that the written de- 
mand of the deceased was necessary 
for religious burial. This entailed no 
difficulty, for the parishes simply 
distributed slips among their con- 
gregations which were readily 
signed. Religious funerals passing 
through the streets, almost always 
with the assistance of a dozen or 
more priests in their vestments. 
and accompanied by acolytes with 
lighted tapers, were as common as 
ever. 

The most dramatic of the Church 
laws was the one dissolvying—but not 
expelling—the Jesuit order and ex- 
propriating its property. At the door 
of the Jesuits were laid something of 
the same set of charges which the 
Jesuits seem to take the lead in lay- 
ing at the door of the Masonic order. 
The Masons are commonly accused 
of being a pernicious secret organi- 
zation with many underground ten- 
tacles constantly undermining the 
Church and religion. The difference 
was that the Jesuits for their part 
were accused of conspiring against 
the Republic and all that was liberal. 
The fact is that the Masons in Spain 
are so unimportant that they scarcely 
fit into the picture at all, and even if 
they would, could have no influence 
in turning the course of things Span- 
ish. The tides that change history 
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run deeper than that. And one may 
well hope that the charges hurled 
against the Jesuits are fully as base- 
less. But these charges constitute the 
reasons back of the dissolution of 
the order and, such as they are, they 
must be recorded, however unpleas- 
ant that task may be. 

Yet even the Jesuits, after their col- 
leges were closed, managed to carry 
on a certain amount of educational 
work. In Barcelona they were per- 
mitted to conduct a private techni- 
cal institute. The Ebro astronomical 
observatory, which was not seized 
because it was shown to be registered 
as the property of the diocese of Tor- 
tosa instead of the Jesuit order, re- 
mained nonetheless in the hands of 
its Jesuit director, Padre Luis Rodes, 
and carried on its work under the 
special government protection. This 
was true even of Civil War days 
when Padre Rodes remained at his 
post until the approach of the enemy 
in last year’s offensive, when bombs 
began to fall close to the observa- 
tory, a situation which caused its dis- 
mantling for the safety of the instru- 
ments. (Those interested in a fuller 
statement of the viscissitudes of the 
Ebro Observatory in those days are 
referred to my dispatch published in 
the New York Times October 2, 
1938.) With reference to the Jesuit 
order the forecast is that it likewise 
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might very soon have continued 
under a laissez-faire regime as in 
France where, although officially 
banned, the Jesuits are to be found 
conducting their schools and colleges 
everywhere unmolested. 

The other Church laws passed by 
the Republic were the law for the 
nationalization of Church property, 
to which a brief allusion has already 
been made, the religious congrega- 
tions law and the law prohibiting 
the payment of the clergy. 

The nationalization of church 
property proceeded on the theory 
that Churches, with their art works 
and treasures, were the property of 
the nation and of the people who 
had contributed them and therefore 
could not be disposed of as private 
goods and chattels. But all this prop- 
erty was left in the hands of the 
Church authorities. Not one article 
was removed. By nationalization the 
churches were exempt from the pay- 
ment of taxes while the upkeep and 
repair was at the charge of the state. 
A mixed church and state commis- 
sion was set up for the administra- 
tion of the property, each with co- 
equal authority. It was a conserva- 
tion law of which the Republic 
might well be proud and the Church 
content. Those interested are referred 
to my article in The Commonweal 
already mentioned. 
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The Religious Congregations law 
prevented religious orders, other 
than the Jesuits, from engaging in 
commerce and industry, and limited 
their property holdings. One of its 
aims was to curb the all too com- 
mon evil of the competition of the 
religious orders with private indus- 
try to the detriment of the industries. 
It aimed to keep these orders strictly 
within the bounds of their religious 
purposes. Extensive property hold- 
ings were likewise curbed. They 
might possess only such property as 
was necessary for 
their subsistence. 
By comparison 


All these laws here cited were 
regarded as constitutional laws 
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bidden to teach. The law was severe 
but it can hardly be termed as aimed 
at the extermination of the orders as 
has been charged. On the contrary it 
legalized the existence in Spain of 
certain orders which in pre-Republi- 
can days had a quite illegal status, 
their existence being merely by 
tolerance. Here again it is easy to 
foresee the gradual encroachment 
of a laissez-faire system by which the 
law would have become a virtual 
dead letter in time. 

This laissez-faire attitude toward 
law is peculiar to 
Latin 
and not well un- 


countries 


with the French insofar as they implemented the derstood to the 
Religious = Con- constitution when they were not matter-of-fact An- 
gregations law actually part thereof. glo-Saxon mind. 
which drove the In Latin coun- 


orders out of their monasteries and 
from France, it was liberal. An 
ample interpretation was allowed on 
the question of how much property 
the religious congregations needed 
for subsistence. They were required 
to sell the excess property and invest 
the proceeds in government bonds. 
This provision came in for some se- 
vere criticism, the present writer be- 
ing numbered among the critics. 
Much depended on the good faith 
with which the government carried 
out its part of this unilateral arrange- 
ment. The orders were likewise for- 


tries laws, all too frequently, are 
useful instruments to be applied 
when needed, or to be forgotten or 
interpreted out of existence when 
convenient. In France, for instance, 
this attitude sanctions quite illegal 
bull fights with the presence of the 
leading authorities. After the fight 
the chief authority merely imposes a 
nominal fine and the law is satisfied. 
In Spain the laissez-faire attitude 
toward law is even more common 
than in France. It is in fact some- 
thing of a tradition. 

The law prohibiting the payment 
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of the clergy was complementary to 
the provisions of the Constitution 
prohibiting the state and other pub- 
lic corporations, such as regional gov- 
ernments or municipalities, from aid- 
ing any religion out of the public 
funds. However, during the period 
called the black biennium, from No- 
vember, 1933 to February, 1936, in- 
clusive, the Catholic-Rightist govern- 
ment then in power considered itself 
to have found a loophole for restor- 
ing the salaries of the clergy. After 
the Popular Front government of 
1936 took office with Senor Azana 
once more Prime Minister—he had 
not yet been elected President of the 
Republic—this government declined 
to sanction a move for the repeal of 
the law of the preceding Right par- 
liament. So under the Popular Front 
the clergy remained on the payroll, 
in the supposed “Godless 
Spain,” of the Civil War period were 


and 


eligible to receive their stipends from 
the state. Inquiry reveals, however, 
that following the rebellion the ma- 
jority of the thousands of pro-rebel 
priests remaining in Loyalist Spain, 
by reason of their animosity toward 
the Republic, declined to apply for 
their state remunerations. However, 
this attitude of the Popular Front 
government is an excellent example 
of an incipient laissez-faire policy 
toward the Church. 
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All these laws here cited were re- 
garded as constitutional laws insofar 
as they implemented the constitution 
when they were not actually part 
thereof. The announced policy of 
the Popular Front was to maintain 
them along with the constitution, the 
defense of which was one of the 
chief war objects, 

In view of the virtual government 
defeat the situation of the Church 
vis-a-vis the future Republic which 
it sought to maintain becomes a 
somewhat academic subject. But the 
attitude of the Popular Front leaders 
also forms part of the story and must 
briefly be cited for a proper under- 
standing thereof. 

On a number of occasions I 
broached the religious question with 
Senor Azana, who always sought to 
dismiss it with a few brief phrases. 
Certainly he did not speak as a man 
with an anti-religious bias. “The re- 
ligious problem is not the main prob- 
lem of Spain,” Senor Azana on sev- 
“All we de- 
sire with respect to the Church is to 
remove it from politics and place it 
on the same plane as other religions, 
with equal protection for all. We are 


eral occasions told me. 


more concerned with going ahead 
with other problems that confront 
us, such as agricultural, economic 
and social reconstruction.” 

IT have discussed, during the civil 
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war period, the same subject with 
Prime Minister Negrin and the For- 
eign Secretary, Julio Alvarez del 
Vayo, both of whom expressed simi- 
lar sentiments. Negrin told me that 
the disagreeable period through 
which the Church had passed in 
the earlier months of the Civil War 
was the consequence of a situation 
thrust upon the government which 
was then obliged to concentrate its 
efforts in putting down the rebel- 
lion. Law and order had broken 
down through no fault of the gov- 
ernment, he said, adding that the 
Church might have avoided this 
unhappy situation by abstaining 
from politics and from siding with 
those who were bent on destroying 
popular rule. Many sincere Catho- 
lics, he said, were supporting the 
government and he commented: 
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“All religions are equal before 
the law and it is not for us to say 
that we will establish worship on 
behalf of one Church or another, or 
that we will proceed to open any 
particular Church. My desire is 
that the Catholic Church be per- 
mitted to carry out its legitimate 
activities under fullest protection, 
while at the same time abstaining 
from any political action.” 

It is a regrettable fact, however, 
that efforts of the government to 
facilitate the reopening of Churches 
in Loyalist Spain were frustrated by 
the hostility of the clergy and that 
part of the Catholic population 
which sympathized with Franco. 
These elements seemed exceedingly 
anxious to make it appear that the 
Loyalist government was “anti- 
God,” whether in fact it was or not. 


Christianity, as we have it, did not overcome the 
world, but compromised by letting the world continue 
as it has been, on condition that the world should call 
itself Christian, turn temples into churches, put saints 
in the niches in place of the demi-gods, and don a cas- 


sock over the pagan tunic. 


From “In Praise of Gentlemen” 


by Henry Dwight Sedgwick. 


AY PARABLE 


By LEO TOLSTOY 


I see mankind as a herd of cattle inside a fence enclosure. Outside the 
fence are green pastures and plenty for the cattle to eat, while inside the 
fence there is. not quite enough grass for the cattle. 


Consequently, the cattle are trampling underfoot what little grass 
there is and goring each other to death in their struggle for existence. 


I saw the Owner of the herd come to them and when he saw their 
pitiable condition, he was filled with compassion for them and thought of 
all he could do to improve their condition. 


So he called his friends together and asked them to assist him in cut- 
ting grass from outside the fence and throwing it over the fence to the cattle. 


And that they called Charity. 


Then because the calves were dying off and not growing up into 
serviceable cattle, he arranged that they should have each a pint of milk 
every morning for breakfast. 


Because they were dying off in the cold nights, he put up well-drained 
and beautiful sheds for the cattle. 


Because they were goring each other in the struggle for existence, 
he put corks on the horns of the cattle, so that the wounds they gave each 
other might not be serious. 


Then he reserved a park in the enclosure for the old bulls and the 
old cows over 70 years of age. 


In fact he did everything he could think of to improve the condition 
of the cattle, and when I asked him why he did not do the obvious thing, 
break down the fence and let the cattle out, he answered, “If I let the cattle 
out I should no longer be able to milk them.” 
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AY, 7HEN you can discuss things 
objectively and dispassion- 
tely, I should like to continue this 
iscussion,’ one man among a group 
of ministers commented as he with- 
drew from what had obviously been 
a fiery argument. 

“You can’t be objective where 
Christian issues are concerned,” re- 
torted the man to whom the first 
remark had been directed. 

“T agree there,” chimed in a third 
“T’m not ashamed to admit 
I’m biased—when I can say it is a 
Christian bias.” 

All in the group laughed and 
nodded in agreement. They were 
happy in the phrase. They had been 
the 
charges of bias and prejudice made 
by the first man but this third man 
resolved their inner conflict. 


man. 


somewhat uncomfortable at 


Sure 
they were biased, but why not? 
Wasn’t their bias Christian? 

It seemed too easy a solution as I 
pondered over its -significance. It 
was one of those happy phrases that 
pleased everybody but solved noth- 
ing fundamental. It was something 
of which even our finest and most 
astute politicians could have been 
proud. It broke the tension and 


_ enabled those who had begun to 
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question the rightness of their own 
convictions to continue in unabated 
faith. 

To call a person biased was to 
denounce him. No self-respecting 
American citizen—or for that matter 
no conscientious Christian—cares to 
be called biased, although most of us 
are. Some of us recognize our preju- 
dices and try to rise above them, 
we are ashamed of them. Others of 
us refuse to admit that we have any. 
This man in the ministerial group 
had found a different way. Sure he 
was biased! But his prejudice was 
Christian! That surely excused it. 
Had he been among a group of 
super-patriots he might have said, 

“Sure I’m biased, but it’s an Amer- 
ican bias. Can an American be other- 
wise than prejudiced in favor of the 
things for which America stands?” 

And haying wrapped his preju- 
dice in the flag—as the other man 
stamped the cross upon his—all 
doubts as to its validity would be 
What 


American would dare criticize an 


quenched. self-respecting 
American prejudice? 

It’s a trick we are all guilty of, 
perhaps not quite so boldly as the 
above example, but guilty neverthe- 
less. How often do we attempt to 
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still opposition and criticism by 
charging our opponents with being 
“unchristian” or “unAmerican”? 
When logic fails us we retreat to the 
flag or the cross for defense and 
those symbols still command enough 
awe that our opposition dares not 
speak up. 

Or we do it even more subtly. We 
even forestall opposition by saying, 
“Now the Christian way is...” or 
we say “The true American believes 
Cate... 

The expression was really an ad- 
mission of defeat—an admission that 
good reasons had given out. It was 
as if the speaker were saying, “Why 
discuss itP We know we are right. 
And since we are right our point of 
view must be Christian. Christ must 
be on our side!” 

It was in this fashion that the 
Church condemned the Copernican 
theory of the universe. It was in 
the same fashion that the Christian- 
ity of the last century condemned 
Darwin’s theories. 

Yet the above discussion took 
place among a group of the most 
“liberal” ministers in the country! 
Men whose very theology: was de- 
rived from the lives of men who had 
dared question the “principles” of 
another generation. But these men 
were opposed to any discussion of 
“principles.” Such would be a vio- 
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Jation of the very essence of Chris- 
tianity. The things Christianity — 
stood for were not open to discus- 
sion. 

They had forgotten even the first — 
fundamental of religious living, 
humility. They had set themselves 
up as interpreters of the living God © 
and refused to listen to any contra- 
dictory interpretation. Even Gama- 
liel, the old Jew in the Sanhedrin, 
had seen farther than had they. He 
had been willing to give the early 
Christians a chance to expound their 
views. If they were from God all 
the might of the world could not 
prevail against them. If they were 
not, then the sect of its own weight 
would destroy itself. 

I personally care for no Chris- 
tianity that cannot stand up before 
reason, that cannot vindicate itself 
in the cold light of objective thought. 
Christianity has a warmth that no 
other religion has attained but that 
warmth does not mean that cold an- 
alysis should not be applied to it. If 
reason demonstrates its defects the 
true Christian should be interested 
in seeing those defects, and in rem- 
edying them. If the Christian prin- 
ciples under attack are true there 
should be no fear of objective study. 
Such analysis should strengthen the 
principles rather than weaken them. 

In these days of authoritarian doc- 
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trines and of competing philosophies 
which speak with authority but 
deny anyone’s right to criticize we 
must be careful that Christianity 
does not fall into the same error, 
The man who dares to examine the 
doctrine of Marx at all critically is 
dubbed by the doctrinaire Com- 
/munist as a tool of the exploiters. 
Anyone who dares criticize any part 
of the contemporary Christian ethic 
is all too frequently called “unChris- 
tian.” Are we to be guilty of the 
same offenses as the “isms” we so 
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roundly condemn? 

That “Christian bias” is the refuge 
of a scoundrel, or one who has given 
too little thought to what he is 
saying. It attempts to invoke God 
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to carry on the argument when 
human reason has failed. It tries to 
shut off uncomfortable opposition. 
It would bring stagnation. It is as 
bad in its way as those patriotic or- 
ganizations born of the American 
Revolution which oppose all other 
revolutions. Although “sons of the 
reformation” we would be “sons of 
no more reformations.” 

Can we possess God? Can we 
speak for God? Is not God a God 
of reason who asks only that his 
reign be upheld by reason? Then, 
why do we have to resort to the 
shabby refuge of a “Christian bias?” 
Let’s stand on our own two feet and 
meet all comers with the best that 
we can command. 


+ EB 


What is the one discrimination God makes? 
The one of right and wrong. How does he make this 
discrimination? He puts his wrath and curse upon 
the one that does wrong, But by making this discrim- 
ination he makes a second discrimination: between 
the one that does right and is rewarded for doing so, 
and the one that does right and has to suffer for it. 

The more marked is the discrimination he 
makes, the nearer the one is to Him that makes the 
same discrimination as He does. Thus it is a bliss to 
suffer derision for a good cause. 


—Séren Kierkegaard. 


A WORKER LOOKS AT PACIFISM 


By DAVID GRANT 


—In our world of realism, the test of 
any philosophy or doctrine 1s— 


would you trust your life to it?” 


VER since I was a boy, I have 
E wrestled with the question of 
the teachings of Jesus on the subject 
of the use of force and violence. 
I have read the interpretations of 
Tolstoy, Darrow, Gandhi and many 
lesser lights, but they could not 
bridge the gap for me_ between 
wishful thinking and reality. 

For the past few years, day and 
night, I have tried to reconcile this 
central core of the teachings of 
Jesus with the practical needs of the 
immediate present. 

The aggressions and barbarous 
depredations of the Fascist govern- 
ments are growing more open and 
shocking. Religious movements and 
peoples the world over are slowly 
but steadily, and in increasing num- 
bers beginning to realize that they 
will have to come out of their world 
of isolation and face the facts. 

The question that all of us reli- 
gionists must face sooner or later 
is—has the teaching of Jesus the 
basis of reality or must it be rele- 
gated to the realm of beliefs? 

A great deal of what passes for 
education today in the social, polit- 


ical, economic and religious fields is 
in truth mis-education. Through 
the schools, the press, the pulpit, 
the radio, the movies and literature, 
the main purpose is to inculcate the 
idea and belief that the present eco- 
nomic system, the status quo is right, 
holy, and perfect. It is the excep- 
tional individual who can surmount 
all this mis-information. 

The splendid autobiography of 
Lincoln Steffens well illustrates this 
fact. After graduating from the 
University at Berkeley, he spent his 
life as a writer and reporter. He was 
the leading muckraker of the time, 
investigating and exposing the cor- 
ruption in scores of city and state 
administrations. He delved into the 
criminal practices of “monopoly busi- 
ness” and had access to behind-the- 
scene information on their tie-up 
with government forces. 

Two of the points that stand out 
clear cut in his story are, first, that 
corruption is not a question of good 
men or bad, but it’s the system that 
makes good men bad. And second, 
it took Steffens a life-time of actual 


contact with the realities of our 


Original Article, a chapter from the forth-coming book 
“A Worker Looks at Jesus.” 
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social, political and economic life to 
unlearn what he had been taught 
about it up to the time he gradu- 
ated from the University. But what 
about the ordinary individual that 
has neither the inclination nor the 
opportunity to put forth so much 
| effort to learn the truth? The state- 
ment of Jesus “Ye shall know the 
truth and the truth shall make you 
free” is a scientific fact. Abdul Baha, 
a religious teacher of our times, said, 
“After fifty years of imprisonment in 
a horrible Turkish dungeon, I can 
truthfully say that there is no prison 
except that of the darkened mind.” 

How can we reconcile the fact that 
Jesus insistently demanded that his 
teachings be lived day by day, yet 
in our time are merely repeated in 
the churches on Sundays as beautiful 
thoughts, but no one would even 
think of living them. 

The most glaring proof of the 
divorce of the teachings of the reli- 
gionist from the realities of life was 
furnished by the World War. Ac- 
cording to government records only 
thirteen small Christian sects in the 
United States claimed that it was 
against the tenets of their religion to 
have their members take part in pil- 
lage, robbery, rape, and murder, 
commonly called war. These thir- 
teen sects had a combined male 
membership (of all ages) of 276,843. 


I enumerate them so you may see 
whether your religious denomination 
was one of them. 

There were as follows: Brethren in 
Christ; The Yorkers, or Old Order 
Brethren; United Zion’s Children; 
Christadelphians; Amana Society; 
Churches of Christ; Church of the 
Brethren (Conservative Dunkers); 
German Seventh Day Baptists; 
Church of God (New Dunkers); 
Friends (Quakers); Mennonites. 

One of these small “peculiar” de- 
nominations are the Quakers. I 
have no desire to detract from the 
splendid and commendable work 
done by the Quakers in Europe dur- 
ing and after the World War and 
lately in Spain. Their work and 
motives deserve the unstinted praise 
and respect of all humanitarians. 
But we must state clearly that the 
Quakers were released from service 
with firearms on condition that they 
perform non-combatant _ service, 
which service is a necessary part in 
the waging of any war. To become 
a non-combatant is to release another 
non-combatant for active service. 

The Red Cross, stripped of its 
sentimentality, is the second line of 
service. Its most important work 
from the military point of view is to 
salvage the wounded and get them 
back into the firing line. 

The members of sects such as the 
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Russelites (now called Jehovah’s 
Witnesses) and the Mennonites who 
refused to perform any type of mili- 
tary service, were jailed, beaten and 
tortured by the legally constituted 
authorities and as a result some few 
died. 

The question arises—why this 
great disparity between the professed 
belief and practice in the life of 
Christians? 

During a debate at Madison 
Square Garden between Mr. Earl 
Browder, Communist Leader and 
Mr. Frederick J. Libby, who is a 
Quaker and head of the National 
Council for Prevention of War, Mr. 
Libby furnished the clue. The ques- 
tion at issue was, “Shall the United 
States, in the interests of world 
peace, take part in concerted inter- 
national action to restrain the fascist 
war-making governments?” 

Mr. Libby’s most direct answer to 
the question under discussion was 
given in the last two minutes of his 
rebuttal—“Mr. Browder says with 
some scorn that I am suggesting 
that we ‘trust’ the fascist states. 
Whether you like it or not, this is 
Mr. 
Browder has quoted Karl Marx 


exactly what I do suggest. 


and Thomas Jefferson. I will quote 
over against their authority one 
whom I place above them both, 
Jesus Christ. He says that there is 
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just one way that will work of deal- 
ing with evil doers. We are to over- 
come evil with good. We are to do 
away with our enemies by not hay- 
ing any. Whatever they do, we are 
not to regard them as enemies but 
treat them like friends. This moral 
standard I regard as sound in this 
particular universe.” 

To make this position a bit clearer 
let us examine this doctrine of non- 
resistance attributed to Jesus. It is 
found in the Sermon on the Mount, 
Luke 6:27-30, “But I say unto you 
which hear, Love your enemies, do 
good to them which hate you. Bless 
them that curse you, and pray for 
them which despitefully use you. 
And unto him that smiteth thee on 
the one cheek offer also the other; 
and him that taketh away thy cloak, 
forbid not to take thy coat also. 
Give to every man that asketh of 
thee; and of him that taketh away 
thy goods ask them not again.” 

Mr. Libby says that the organiza- 
tion he heads is in favor of “an ade- 
quate national defense.” This in- 
volves the use of force and violence, 
the very antithesis of the doctrine of 
non-resistance. How can Mr. Libby 
consistently head such an organiza- 
tion? 

To propose the practice of the 
doctrine of non-resistance on the in- 
ternational scene would mean its 
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rejection by upward of 99 percent 
of all people. Our rulers still be- 
lieve, literally, that “God is on the 
side of the heaviest artillery.” 

Will Mr. Libby or any other be- 
liever of the doctrine of non-resist- 
ance live up to it in personal life? 
During a life time of interest in the 
subject, I have known only two 
people who did live the doctrine, but 
both of them would be declared 
insane by any court of the land. 

Living the doc- 
trine means letting 
anyone 
any violence to 
your person that 
they saw fit. And 
it further means 
the same could be 


are to dh 
not hay 
We a 
mies but 
iS mora 


in ths 


t clearer 
of non 
Its 
Mount, 
to you 
es, do 
. less 
ay for 


commit 


YOU, 
ee on 
others 
oak, 
also. 


h of 


done to anyone 
near and dear to 
you—and on top 
of all this you are required to love 
the transgressor. The doctrine needs 
only to be carried to its logical con- 
clusion to show its unworkableness 
and undesirability. 

In our world of realism, the test of 
any philosophy or doctrine is, will it 
work—would you trust your life to 
it? How does the life of Jesus meas- 
ure up with this doctrine of non- 
resistance? Here it is necessary to 
re-state a few facts from the records, 
little known to the average layman. 


We must bear in mind, Jesus was 
no preacher or speculative phil- 
osopher, sitting in the shade of 
an olive tree, spinning beautiful 
platitudes. His talks were given 
to crowds in the streets, and an- 
swers to questions were struck off 
in the heat of verbal combat 
against all comers. 
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At the time of Jesus, Rome had by 
force of arms conquered all the 
known countries of the civilized 
world. Jesus, a Jew, lived in one of 
the smallest 
Palestine. The Jews were in a con- 


of these countries, 


tinual state of unrest, making many 
valiant but unsuccessful efforts, with 
force of arms, to achieve their 
freedom and independence. In the 
daily prayer of every Jew was the 
cry to God to send the Redeemer, 
the Liberator, to 
free them from the 
bondage of Rome. 
We are told that 
when Mary found 
herself pregnant 
with child, she 
prayed that he 
might sper athe 
selected —_instru- 
ment. 

Jesus became the head of the cur- 
rent uprising movement after its 
leader, his cousin, John the Baptist, 
was beheaded by the local ruler, 
Herod. 

The injunctions now known as 
the doctrine of non-resistance were 
given by Jesus to his own people, 
his immediate followers. The clear 
and definite purpose of Jesus was 
to have them stop dissipating their 
energies in personal and petty bick- 
erings, and to unite for the task of 


56 PROTESTANT DIGEST 


securing their freedom from foreign 
rule and domination. But by tear- 
ing these teachings from their prop- 
er setting, an impractical and ridicu- 
lous meaning has been given to this 
otherwise wholesome and sane ad- 
vice. 

According to Jesus the value of 
any teaching is the living of it. He 
said, “A tree is known by its fruit” 
and “Why call ye me Lord, Lord, 
and do not the things that I say?” 
He heaped contempt and bitter scorn 
on the ministers, rabbis, and priests 
of his time by telling the people, 
“All therefore, whatsoever they bid 
you observe, that observe and do; 
but do not ye their works; for they 
say and do not.” 

Let us put Jesus to his own test. 

The four gospels which record 
the events in the life of Jesus con- 
tain only two incidents which may 
be claimed as acts of non-resistance. 
One is the commonly quoted “Ren- 
der unto Caesar the things that are 
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Caesar’s.” This is another case of 
tearing a phrase from its context 
to distort the meaning. 

We must bear in mind, Jesus was 
no preacher or speculative philoso- 
pher, sitting in the shade of an 
olive tree, spinning beautiful plati- 
tudes. His talks were given to 
crowds in the streets, and answers 


to questions were struck off in the 
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heat of verbal combat against all 
comers. 

The full text of the incident in 
question is as follows: “And the 
chief priests and the scribes the 
same hour sought to lay hands on 
him; and they feared the people; 
for they perceived he had spoken 
this parable against them. And they 
watched him, and sent forth spies, 
which should feign themselves just 
men, that they might take hold of 
his words that they might deliver 
him unto the power and authority of 
the governor. And they asked him, 
saying, Master, we know that thou 
sayest and teachest rightly, neither 
acceptest thou the person of any, 
but teachest the way of God truly; is 
it lawful for us to give tribute unto 
Caesar or no? But he perceived their 
craftiness, and said unto them, Why 
tempt ye me? Show me a penny. 
Whose image and _ superscription 
hath it? They answered and said, 
Caesar’s. And he said unto them, 
Render therefore unto Caesar the 
things which be Caesar’s, and unto 
God the things which be God’s. 
And they could not take hold of his 
words before the people; and they 
marvelled at his answer, and held 
their peace.” 

It was a trap on the face of it. If 
Jesus advised paying tribute, he 
would be untrue to his cause. If he 
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advised not to pay, these very ques- 
tioners, whom the record reveals as 
agents-provocateurs, were ready to 
arrest him. (Provocateurs are paid 
agents of a government who seek to 
provoke or persuade people to break 
a law and thereupon arrest them.) 
Once before the question of paying 
tribute had come up, and Jesus ad- 
vised its payment at the time, even 
though there was a difference of 
opinion among 
the disciples. A 
good general tries 
to delay the test 
of strength until 
he is ready. 
When asking 
the question, they 
handed Jesus a 
Roman coin on 
which was the 
imacemi of the 
Roman emperor. 
The Jewish law prohibited the use 
of graven images of human beings. 
The Jews had their own coins, which 
were the only ones acceptable in 
payment of religious taxes. This 
provided a source’ of profit for the 
money changers, exchanging Roman 
for Jewish coins, at a discount. 
Jesus had often said and most 
definitely, “I came to fulfill the law, 
not to destroy it.’ For anyone even 
to suggest that Jesus would help 


If Jesus did not advocate the use 
of force and violence, it was not 
because he was a wishy-washy 
sentimentalist. He was a realist. 
He evaluated the situation and ful of 
used the most effective means 
available. He sought to plant the 
seed of self-respect and freedom 
in the hearts of his countrymen, 
which would furnish the proper 
base in the struggle for liberation. 
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bolster a government such as Rome, 
is to be either ignorant of the facts 
or deliberately dishonest. We know 
that when Jesus took the place of 
John the Baptist, who had been be- 
headed by Herod, he was warned 
that a like fate awaited him. His 
answer was, “Go and tell that fox”— 
(fox in the original text was jackal— 
jackals were the scavengers of the 
city). Later in Rome, we see thou- 
sands of the earli- 
est and true fol- 
of Jesus 
suffering the most 
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cruel and fright- 
deaths. 
Men and women 
being fed to the 
purposely-starved, 
wild animals in 
the public arena, 
or covered with a 
garment soaked in 
pitch and tar and set afire. All be- 
cause they dared to follow in the 
footsteps of their teacher, and would 
not render unto Caesar the obedi- 
ence that he demanded. 

Jesus himself at his trial before 
Pilate was accused on two charges— 
“he stirreth up the people” and “we 
found this fellow perverting the na- 
tion, and forbidding to give tribute 
to Caesar, saying that he himself is 
Christ, a King.” And Jesus did not 
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deny the charges, though he knew 
they meant death. 

The second non-resistant incident 
in the life of Jesus is at his arrest. 
Peter, the disciple, drew his sword 
and struck one of the party come to 
arrest them. Then it was that Jesus 
said, “Put up thy sword unto thy 
sheath.” Matthew in telling of this 
incident adds, “For they that take 
the sword shall perish by it.” Mat- 
thew had a mania for fitting actions 
of Jesus into Bible prophecies. He 
did not realize that in trying to have 
Jesus fulfill the Bible prophecies in 
this instance, he was really having 
Jesus commit premeditated suicide. 
A further study of the use of force 
and violence in the life of Jesus will 
clarify this issue. 

The Jews, a very small unarmed 
nation, had time after time arisen 
in arms against the mighty army of 
Rome and each time the uprising 
had been put down in the most 
brutal and savage manner, in an 
ocean of blood. When Jesus was a 
boy, an uprising in a neighboring 
village had been suppressed by burn- 
ing it to the ground, the crucifying 
of three thousand of its inhabitants 
and the carrying away of the rest of 
the people into slavery. 

Thirty-five years after the death 
of Jesus, the Jews in another heroic 
but futile effort, rose against the 
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advancing slavery of Rome. A 
Roman army under Titus invaded 
the city. Even then the leaders con- 
tinued squabbling amongst them- 
selves. The city fell. The Temple 
was looted of its wealth. A million 
men, women, and children were 
slaughtered. A hundred thousand 
were carried away into slavery. 

So, if Jesus did not advocate the 
use of force and violence, it was not 
because he was a wishy-washy sen- 
timentalist as he has so often been 
painted for us by the clergy. He 
was a realist. He evaluated the situ- 
ation and used the most effective 
means available. He sought to plant 
the seed of self-respect and freedom 
in the hearts of his countrymen, 
which would furnish the proper base 
in the struggle for liberation. 

The gospels tell us that Jesus sent 
forth his twelve disciples into all of 
Israel, advising them to take along 
no monies or supplies “nor yet 
staves,” (weapons carried for protec- 
tion by travelers on the highway). 

But in the final week of the life 
of Jesus when he enters Jerusalem, 
the stronghold of the forces of cor- 
ruption and tyranny, his language 
and actions change. In the country- 
side, talking to his own people, he 
addressed them always with tender- 
ness and solicitude. He always calls 
them “Blessed.” But now talking to 
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he rulers, religious leaders, and ex- 
ploiters of the common people, his 
anguage changes radically. To them 


ome, A 
invaded 
ess con 


st them “Jit becomes “Woe unto you.” “Whoso 
Tempe shall offend one of these little ones, 
-nilin “) which believe in me, it were better 


for him that a millstone were hanged 
about his neck, and that he were 
drowned in the depth of the sea.” 
Finally Jesus even curses them with 


1 Were 
housand 


“Ye serpents, ye generation of vipers, 
how can ye escape the damnation of 


hell?” 


iH In this final week Jesus enters the 
; jy) Temple. The courtyard is filled with 
‘tiie  Maoney-changers and with dealers 
plant selling livestock. 


The law required that animals 
offered as sacrifices must be perfect, 
without blemish, of which the priests 
were the sole judge. If a worshipper 
bought his offering in the city at 
regular market prices, it would be 
rejected by the priests as imperfect. 
He would then have to buy another 
from a dealer in the Temple court- 
yard at an exorbitant price. 

The Temple tax had to be paid 
with Jewish currency. This was an- 
other way to rob the people through 
the money-changers. The protests 
from the people against these prac- 
tices proved futile for the officials 
had the protection of the Romans. 

Jesus enters the Temple courtyard 
and sees for himself the true condi- 


A WORKER LOOKS AT PACIFISM 59 


tions. He seizes a number of leather 
thongs used to tie the animals, and 
clears the courtyard of the money- 
changers and the dealers in live- 
stock. “It is written my house shall 
be called the House of Prayer,” cries 
Jesus, “but ye have made it a den of 
thieves.” We have many explana- 
tions of this act by the “meek and 
gentle” Jesus. But the record is clear. 
The multitude was with him and 
together they accomplished the task. 

Certainly no reader of the four 
gospels need be reminded that many 
of the actions and words attributed 
to Jesus are aggressive and the very 
opposite of his supposed advocacy 
of turning the other cheek and thus 
evading the issue in the face of in- 
justice. No greater libel could be 
charged to Jesus. For to be silent 
and acquiescent in the face of injus- 
tice is to be guilty of its perpetu- 
ation. 

When accused of stirring up un- 
rest, Jesus answered, “Think not that 
I am come to send peace on earth; I 
am come not to send peace, but a 
sword, for I am come to set a man 
at variance against his father, and 
the daughter against her mother— 
and a man’s foes shall be them of 
his own household. He that loveth 
father or mother more than me is 
not worthy of me. (I am the Truth, 
Jesus had said.) And he that taketh 
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not his cross, and followeth after me, 
is not worthy of me.” “Take up 
your cross and follow me” meant 
something very real at the time of 
Jesus. 

Crucifixion was Rome’s punish- 
ment for thieves and rebels against 
her autocracy. The condemned man 
had to carry the crosspiece of the 
cross to the place of crucifixion. This 
was always held along the main 
highways so that all could see and 
thus strike: terror into their hearts. 
The crucified were suspended close 
enough to the ground so that at 
night the wild animals could get at 
them before they were yet dead. 

If Jesus and his disciples were 
“pacifists,” how does it happen that 
Peter carried a sword? The night of 
the “Last Supper” Jesus senses, for 
probably he has had advices from 
his friends in the government service, 
that danger for the band is immi- 
nent. Jesus says to them, “When I 
sent you without purse, and script 
and shoes, lacked ye anything?” 
And they said, “Nothing.” Then he 
said unto them, “But now he that 
hath a purse, and script and shoes, 
let him take them, and he that hath 
no sword, let him sell his garment, 
and buy one.” 

The distorted idea that Jesus was 
wholly concerned with the affairs of 
a world to come is responsible for 
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two unfortunate results. First, it has 
served as an excuse for well-meaning 
people to pay lip worship to a doc- 
trine (the philosophy of non-resist- 
ance) which they know cannot be 
put into practice, for it will not 
work, 

And secondly, the teaching that 
religion is divorced from the reali- 
ties of life is grabbed at by people 
as a method of escape from the 
cruel and hard facts of our social 
system. 

In truth this attempt to escape 
from the unpleasant injustices, in- 
stead of helping to change them, is 
the very opposite of the teachings of 
Jesus. His whole life and his every 
effort was devoted to destroying in- 
justice and substituting in its stead 
the love of man for man. The cor- 
nerstone of Christianity in the words 
of Jesus is, “These two command- 
ments I give unto you, that thou 
shalt love the Lord thy God with all 
thy heart and all thy soul, and thy 
neighbor as thyself.” 

When men and women, through 
purposeful cooperation, right the in- 
justices of our social and economic 
system, then and only then will it be 
possible to usher in the Kingdom of 
God on Earth. Then only will man- 
kind be able to live in peace and 
harmony, developing to the heights 
spoken of and envisioned by Jesus. 


ANNIHILATION OF THE JEWS IS THE 
ANNIHILATION OF CIVILIZATION 


rR SamMuEL Hoare, the British 
S minister of war, pleaded, in a 
recent address permeated by true 
humanitarian spirit, with the Chris- 
tians and non-Jews to be on decent 
terms, worthy of a civilized Euro- 
pean, with the Jews and to appreci- 
ate objectively the Jewish contribu- 
tion to civilization. Sir Samuel 
Hoare says: “The world is obliged 
to be grateful for the service that 
the Jewish intellect has rendered to 
humanity. Zeno, a man of Semitic 
origin, was the first to teach the 
stoic philosophy and how much his 
people have needed his doctrine. 
The Jews were the mediators of 
Greek thought. It was they who 
spread tolerance for Islam in Eu- 
rope. When the world had to pass 
through dark times the Jews did not 
permit the light of science and learn- 
ing to be blown out. They have 
always preserved their spiritual life 
in the midst of persecution, and fi- 
nally, one hundred years ago they ob- 
tained the right to contribute their 
intellectual capacities in public life, 
too.” ; 

Similar words had been spoken 
before 1933 everywhere by worthy 
statesmen and representatives of the 


people. Even Bismark was no ex- 
ception when in 1869 he intervened 
for the protection of the Roumanian 
Jews, appealing to the spirit of hu- 
manity and civilization. 

Now the great European nation, 
to whose intellectual and artistic 
life men of Jewish origin have con- 
tributed so much, sets about to take 
the threats of her “Black Corps’’ lit- 
erally and to annihilate the Jews sys- 
tematically after having disgrace- 
fully pillaged them and taken from 
them every human right. The gov- 
erning class of Germany has in- 
vented a new and terrible way of 
getting rid of their Jewish citizens: 
week after week they load steamers 
with the defenseless people who still 
cling to life in spite of all their 
hardships. These boats carry the 
destitute and desperate people to un- 
known coasts where they try to ex- 
pose them as the Spartans formerly 
did with their misshapen children. 
But if they are prevented from 
dumping their human cargo their 
anger is directed with double fury 
at the mentally and physically ex- 
hausted men who have to be pre- 
pared for the worst if they don’t 
succeed in escaping German territory 
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or if they should possess the “Jew- 
ish impudence” to prefer the return 
to Hamburg or Bremen to a volun- 
tary death in the sea. It is obvious 
how quickly and thoroughly the 
present German regime will have 
solved the Jewish question if they 
continue these methods that cry out 
to heaven. Out of a thousand Jews 
on these death-ships and out of 
those that cannot enter countries 
across the ocean, not even one half 
returns and these more dead than 
alive. 

It is comprehensible that the 
world which claims to be civilized 
and to have still a remnant of hu- 
man and religious feelings, cannot 
meet these atrocious happenings as 
a mere spectator with occasional 
well-versed protests, without itself 
perishing in the swamp of barbar- 
ism. We cannot preserve the re 
ligious and civil conscience, the vir- 
tues of morality, right, justice and 
love or even the consciousness of 
being part of humanity that has not 
yet been bestialized, by closing our 
own states without mercy against 
those defenseless and desperate vic- 
tims of modern barbarism whilst 
we permit many thousands of Nazis 
to live and make a living in our 
midst. We cannot consider this 
methodical sadism as a phenomenon 
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of nature and do nothing but pub- 
lish occasionally a few confessions of 
humanity and Christian charity. 
Only the instant and resolute inter- 
vention in a drama that has no like 
in history, only a Christianity that 
rejects material abundance, comfort, 
safety, and satiety, if all this “hap- 
piness” is bought by the death and 
the tortures of hundreds of thou- 
sands of human beings, only a prac- 
tical Christianity can stop and defeat 
the tendency to a general brutishness 
toward which a satiated maw is the 
first step. 

Mr. Hoare, who found such won- 
derful words for the Jews, said that 
the whole powerful parliament of 
which he is a member, the Oxford 
Group Movement which asks for the 
fulfillment 
aims, and particularly the elected 


of concrete Christian 


representatives of the Church could 
show now that their confession to a 
religion which is the union of man 
and God, is not merely written on a 
piece of paper but makes it easy to 
sacrifice money, possessions, and 
safety to save human beings for the 
honor of God. Inner peace and the 
consciousness of being a Christian 
and a man is preferable to peace with 
those, who do not annihilate only 
the Jews but with them every con- 
sciousness of human and divine life. 
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By H. WIEAND BOWMAN 


Champion Human Rights. 


‘qror the past six months, New 
TF york City has been the victim 
‘of an experiment that at first was 
‘discredited by solid citizens as exag- 


-gerated rumor. This experiment, 


‘strangely identical with those of 
Rome, Berlin, and Madrid, has 
ceased to be rumor. Nightly reports 
“of riots, stabbings, beatings and mal- 
treatment of New York’s citizens 


_no longer can be overlooked in the 


event of recent European affairs. 
“Men must act,” said Lewis Mum- 
ford, in a book released February 


_ last whose purpose was to shake the 
| optimism of our countrymen regard- 


ing the need for action against Fas- 
cism. But, Mr. Mumford’s discus- 


sion centered about the threat of 
Fascism from abroad and gave slight 
attention to our un-American forces 
at work at home. Before men can act 
at home they must know what the 
threat is, who are- its leaders, and 
what organizations they represent. 

Current disorder, increased racial 
hatred, open street rioting, and in- 
flammatory speeches damning De- 
mocracy and praising European to- 


Author's note—All material included in this article has been supplied by the 


Bureau of Propaganda Investigation of the Non-Sectarian Anti-Nazi League to 


talitarian forms of government are 
not spontaneous outbreaks but the 
direct result of years of carefully di- 
rected propagandizing. 

Fascism has been weaned carefully 
in the United States during the past 
five years and the Nazi child, at 
first a weakling, is gathering 
strength and shows indications of 
becoming the town bully. 

Many of the Nazi agents who pre- 
pared the way for present “United 
Hate Front” activities in this coun- 
try have fled to Europe or have 
dropped out of sight. But their 
work was well done and Father 
Coughlin, Fritz Kuhn, Joe E. Mc- 
Williams, Allen Zoll, George Van 
Nosdall, Wilhelm Kunze, and others 
have proved disloyal enough to our 
Democratic ideals to carry on in their 
stead. 

Credit for much of New York’s 
present racial strife must be given 
to Colonel Edwin Emerson, mer- 
cenary soldier and one time war cor- 
respondent. Emerson made head- 
quarters during his early months in 
America at the German Consulate 
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which kindly granted him desk 
space. In 1933 he began his work 
with the release of the first issue of 
Amerika Deutche Post, a pro-Nazi 
publication. He was the founder of 
the Friends of Germany, later 
changed to the Friends of New Ger- 
many and currently operating as 
the German-American Bund (O.D. 
Storm Troopers), one of the key 
organizations of the so-called “Chris- 
tian Front.” Emerson was ordered 
back to Germany by Dr. Goebbels 
because his (Emerson’s) direction of 
Nazi propaganda in the United 
States arousing antagonism 
against the Third Reich and natu- 
rally did not meet with the Doctor’s 
approval. 

Other early groups that gave 
those close to the un-American pic- 
ture some idea of what the Nazis 
and Nazi sympathizers were plan- 
ning, included the Stahlhelm (Steel 
Helmets) a group which drilled se- 
cretly while awaiting Der Tag in 
America; the Order of 76; William 
Dudley Pelley’s Silver Shirts whose 
leader considered consolidation of all 


was 


Fascist forces in America as far back 
as 1934; the American Vigilant In- 
telligence Federation, led by Harry 
Jung in Chicago; the Industrial De- 
fense Association, of Boston; and 
the Khaki Shirts of America, Phila- 
delphia. 


Three types of people swung into 
the battle to foster Nazi-inspired — 


propaganda in the United States 
shortly after the advent of the Hitler- 
ian regime in Germany: native Fas- 


cists; honest but confused citizens — 


who believed the facade of anti- 
Communism that inevitably  shel- 
tered the true aim of any of these 


groups; and racketeering “patriots” — 
who were willing to lead any cause ~ 


if the jingle of silver could be heard. 
Example—Allen Zoll, leader of the 
American Patriots who offered the 
services of his organization at $5,000 
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a month to the Japanese government — 


to promote pro-Japanese sentiment, 
presently indicted for attempted ex- 
tortion of funds from Radio Station 
WMCA after selling out his own 
pro-Nazi forces. 

Six years have passed since Harry 
Jung and Prince Kushubue (alias 
Prince Aphanassieff—actually Peter 
Afanassieff, a Russian emigre and 
proved forger of a United States 
Treasury Check) and a group of 
White Russians created a new trans- 
lation of the fantastic “Protocols of 
Zion” in an attempt to shake money 
out of the pockets of frightened gul- 
lible Christians. This group too was 
instrumental in forming the “Na- 
tional Alliance,” a Nazi outfit de- 
signed to spread Nazi dogmas. 

Several years have passed since 
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Wiis “VHerman Schwinn, propagandist ap- 


pointed by Dr. Goebbels, swamped 
the West Coast with whole boat 
loads of vicious Nazi lies direct from 
Erfurt and Hamburg, Germany. 
Schwinn has since lost his citizen- 


pie 
ted. Stay 
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‘tai W] ship papers and at the time of writ- 
ing is again in trouble with Federal 
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authorities with reference to his al- 
leged espionage work in the United 
States. In 1935, the Nazi machine 
received new impetus when Rudolf 
Hess, Hitler’s close aid, sent one 
Meyerhofer to America to revamp 
the Nazi machine. Fritz Kuhn at 
the time was in Detroit and Meyer- 
hofer went to Michigan to discuss 
Nazi affairs with the United States 
Fuehrer. 

Shortly after this meeting the nu- 
cleus was formed for the Nazi ex- 
periment in New York City. 

Several years ago these various 
subversive organizations were more 
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open in their denunciation of De- 
mocracy and their statement of pro- 
Fascist sentiments. Today the pres- 
sure of public opinion has forced 
them to hide their true aim under 
the shelter of patriotic verbage. 
In 1934, Art J. Smith, deceased 
Commander-in-Chief of the now de- 
funct Khaki Shirts of Philadelphia 
passed out a prospectus of his or- 
Several excerpts illus- 


rl 
of 
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al 
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ganization. 
trating an open declaration of pro- 
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Fascism are included below: “Know 
ye by these presents, that—The Fas- 
cist calls for a Dictator in the United 
States, selected by the people who 
represent the Khaki Shirts. U.S. 
Fascists . . . will abolish all State, 
County and City Police Depart- 
ments. One National Police Force 
will be known as Fascist Police, and 
their head office will operate in 
Washington, D.C. under the Minis- 
ter of Police.” 

Current leader in Nazi activities 
in the United States is the “Chris- 
tian Front” which cloaks its identity 
a little more carefully but which 
rides hand in hand with the Ger- 
man-Nazi ideologies. Its platform is 
—‘“The ruthless extermination of the 
Jewish people in this country. . . .” 

Lest we be misled by this anti- 
Semitic talk and consider it to be 
no more than a racial prejudice and 
not an expression of Fascism, I quote 
from a recent copy of the American 
Nationalist Confederation News 
Bulletin published by George Ed- 
ward Deatherage, leader of the West 
Virginia Knights of the White Ca- 
melia who addressed a Christian 
Front group of some 4,000 persons at 
Innisfail Stadium, New York City: 

“Tt is gratifying to note that im- 
mediate steps are being taken to 
form a Union of Fascists within the 
Continent of North and South Amer- 
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ica. . . . Fascism has long been de- 
layed in the United States, and we 
can learn much from our brothers 
in neighboring nations... it is 
only through cooperation that we 
will succeed in saving both conti- 
nents from Jewish domination. .. . 
The solution then is the only solu- 
tion possible—that of a Fascist State 
under the constitution.” 

Activity of the Nazi propaganda 
machine has not been restricted to 
the German language newspapers 
and bulletins issued by the various 
pro-Nazi groups in the United 
States. As recently as March of 
last year, a group of eighteen Amer- 
ican newspaper men met in Wash- 
ington, D.C. at the request of a Mr. 
Ulrich who represented himself as 
an official of the German Embassy. 
At this meeting suggestions were 
made that a chain of American 
papers be purchased with German 
funds to be provided by German- 
American industrialists. It is pleas- 
ing to report that all but five of the 
members of the press left the meet- 
ing in disgust. Here Emerson again 
was encountered—this time in com- 
pany of George Sylvester Viereck, 
Nazi agent, whose chief purpose was 
to see that the Third Reich was pre- 
sented as favorably as possible by 
the American press. 

Another man prominent in the 
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background of present American 
Nazi activities is Robert Edward 
Edmondson, press agent for Goeb- 
bels. Edmondson has been quoted 
as having said, “I endorse Italian 
Fascism, German Nazism, Japanese 
Nationalism, and Spanish Insurg- 
ency, for those countries; but for the 
United States, I.am for a Militant 
Vigilante Patriotic Americanism.” 
Prominently placed in all of his 
news bulletins are the phrases— 
“Buy Gentile,” “Vote Gentile,” “Em- 
ploy Christian Only.” These slogans 
have been adopted wholeheartedly 
by Christian Front Groups. His 
M.V.P.A. is a nicely phrased sub- 
stitute for Fascism. 

With this Nazi-inspired back- 
ground as a preparation the Chris- 
tian Front was organized in New 
York City and is spreading rapidly 
to other Metropolitan areas. Based 
on the symbol of fighting Jewish 
control, hundreds of organizations 
have sprung up throughout the 
United States—but New York has 
been unfortunate enough to be 
chosen as the experimental point. 
Those of you who were ashamed of 
the wild night rides of the perfid- 
ious Ku-Klux-Klan or the terrorism 
of the Black Legion can prepare for 
another blushing spell if the spread 
of the Christian Front is not cur- 
tailed. 
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The declaration of War in Europe 
as in no way abbreviated the work 


}f these professional haters but 


ather gives indications of inspiring 
hem to more feverish activity. 
An examination of the so-called 


(Christian Front reveals that its mem- 


bers are pro-Nazi, that the units 


joperating under the Christian Front 
jdesire militant action within the 
jUnited States, that their true pur- 
Jpose is the overthrow of Democracy 
jand that they are gaining new fol- 
Hlowers nightly. 


Much confusion has arisen in re- 
gard to the use of the name Chris- 


Juan Front. It is most frequently 
used to designate the various groups 
engaged in fostering racial hatred 


and civil strife. This is a misuse of 


the term. 


The Christian Front in New York 
City is an autonomous militant struc- 


|ture whose purpose is to link to- 
| gether a group of independent or- 
| ganizations into a closely knit unit 
| with the aim of inspiring a Nazi 
|} form of government in America. 
| All business is handled through P.O. 
| Box 69, Station G., New York City. 
‘Its leaders are Walter D. Ogden, 
| secretary, and Marcel Honore, presi- 
} dent. 


Operating independently but di- 


' rected by the Christian Front are 


the following organizations: Father 
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Coughlin’s Social Justice Distribu- 
tors Club, Crusaders for American- 
ism, German-American Bund (O.D. 
Storm Troopers), German-American 
Business League, American Nation- 
alists, American Nationalists Youth 
Division, Christian Mobilizers, 
Christian Worker’s Alliance, Chris- 
tian Congress, Christian Labor 
Front, and the Irish Republican 
Army Representatives. 

As indicative of the militant struc- 
ture of these organizations I quote 
from another issue of the Crusaders’ 
Bulletin—“Headed by John Olive, 
dynamic young drillmaster, the De- 
fense unit of the Christian Mobi- 
lizers already has begun to form. 
Olive held first rehearsals last Tues- 
day at Tri-Boro Palace, Bronx, and 
will continue every Tuesday. ‘In 
order to join,’ said Olive, ‘one must 
be between the ages of 18 and 28, 
a Christian Mobilizer, able bodied. 
. . - Boxing, jiujitsu and other de- 
fensive tactics will be taught. I ex- 
pect to have a squad of 1,000 by Oc- 
tober,’ said Drillmaster Olive.” 

The names of these organizations 
in no way designates their purpose. 
The Crusaders for Americanism is 
led by George A. VanNosdall and 
Edwin Westphall. This group ap- 
peals to the underdog instincts of 
its audience by making a scapegoat 
of the Jews. VanNosdall, a member 
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of the German-American Bund, re- 
fers to Fritz Kuhn (Bund Fuehrer) 
as the greatest living American and 
idolizes Hitler. He stated from the 
platform of Tri-Boro Palace, Bronx, 
“When we get through with the 
Jews in America, they will think the 
treatment they received in Germany 
was nothing. . . . Judaistic gore will 
soon flow in the gutters of New 
York City.”. Edwin Westphall said 
at a similar meeting, “When you 
are in a crowd, yell “Kill the Jews 

. what we need here is another 
Franco or Hitler . . . three cheers 
for Moseley, our new leader, and 
three cheers for Coughlin who is our 
new Hitler.” 

No doubt exists that these groups 
plan more than a verbal expression 
of their distaste for Democracy. 
Henry Clinton, speaker for the 
American Nationalists, was cheered 
on June 14, 1939 when during a 
speech to a group of over six hun- 
dred mixed Bundsters, Crusaders, 
and other Fascist sympathizers he 
stated the need of an armed force to 
carry out the designs of his or- 
ganization. 

The most recent and by far the 
most violent group to join the 
United Hate Front is the Christian 
Mobilizers led by Joe E. McWilliams 
who claims to be a former Texan 
and who at an American Patriots 
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meeting at the Hotel Great Northern 
stated that his boys from Texas 
would be able to clean out the Jews 
in New York City when they ar- 
rived later this fall. McWilliams, a 
former Communist Party speaker 
and a member of the National So- 
cialist Party, is also known as Joseph 
R. MacWilliams. 

His associates include Joseph Paul 
Antonio, lawyer, who makes emo- 
tional appeals for members to unite 
as Christian knights against Jews as 
Franco’s legions did in Spain; Joseph 
Hartery, allegedly the person who 
threw bottles at Michael Quill, New 
York City Councilman; Edward 
Smythe, Christian Front member 
who praises Coughlin and speaks 
frequently of one Rosenfeld—in re 
the President—with an adjective that 
would indicate illegitimacy of birth. 

All of these groups operate as 
independent units and are tied to- 
gether by an interlocking group of 
speakers. Leaders do not limit their 
membership to one organization but 
frequently appear as members of two 
or three/organizations. 

Literature is ever present at these 
meetings. Customarily, two tables 
flank either side of the entrance to 
the meeting hall. Displayed on these 
tables are the following publications: 
Weckruf, official organ of the Bund; 
National American, newspaper of 
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the American Nationalists Party; 
Liberation, official magazine of Pel- 
ley’s Silver Shirts; Social Justice, 
Father Coughlin’s weekly magazine; 
Black Shirt, publication of the Italian 
Fascists; Illustrateur Beobachter, 
published in Munich and the Chris- 
tian Crusader, organ of the Crusad- 
ers for Americanism. Anti-Semitic 
literature appears from time to time 
created by such personalities as 
James True and Colonel Sanctuary. 

The purpose of establishing so 
many of these groups, as explained 
by their own members, is to confuse 
the public as regards their strength, 
their purposes, and to make it diffi- 
cult to check on their activity. How- 
ever, the Christian Front autono- 
mous unit is so constructed that all 
of these groups can be welded to- 
gether within a few hours notice. 

Investigators have been unable to 
answer one pertinent question. Who 
supports their cause financially? 
They have numerous expenses rang- 
ing from the cost of printing broad- 
sides, magazines and newspapers in 
addition to the cost of providing 
petty cash for their leaders who, for 
the most part, have no visible means 
of financial support. 

Their publications carry little or 
no advertising and sell for less than 
production costs so that a natural 
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loss is incurred. Membership fees 
for these organizations could not 
support them for a week. Who does 
support them? Private individuals 
who desire to spread racial hatred 
or foreign powers who must spread 
their dogmas if they hope to per- 
petuate their politics? Every indica- 
tion points to this last named group 
—methods used, sympathy of mem- 
bers, leaders oftimes trained in Ger- 
many or directly in Nazi employ, 
literature disseminated of German 
origin or styled after similar propa- 
ganda pieces that led to the down- 
fall of the German Republic. 

All of these organizations direct 
their vitriolic speeches against the 
New Deal, liberal statesmen, Democ- 
racy, and their plans for treatment 
of the Jews ranges from those who 
advocate killings and tortures more 
brutal than those directed by the 
Gestapo and the Uschla to the less 
violent members who suggest im- 
prisonment or deportation for all 
those of the Jewish race and for 
the “gentile bastards” who will not 
support “our” cause. 

With emotional balance tilted by 
the European war, violent mass riot- 
ing in metropolitan areas can be 
curbed only by the united effort of 
every citizen who appreciates the 
freedom granted him by Democracy. 


CHRIST VAIN he 


1TH a clarity rare in official 

Christendom, harassed as it is 
by petty fears, the well-known Prot- 
estant theologian, Karl Barth, dis- 
cusses the question whether a Chris- 
tian can accept the authority of the 
National Socialist attitude, or if he 
can take a more or less neutral stand 
towards it as a mere political and 
worldly system, or if he must actively 
fight against it. 

I shall anticipate at once: This 
significant, Protestant minister, 
whose pamphlets, published in Mu- 
nich in 1933 and 1934, contain 
almost everything that remained in- 
tact in the Protestant, religious camp, 
gives the same answer to this ques- 
tion as did the German and Aus- 
trian Catholic Bishops before Hit- 
ler’s seizure of power. He says that 
neutrality towards and acceptance 
of the National-Socialist assumption 
of power are incompatible with the 
creed of Christ, and that it is the 
natural duty of Christendom to fight 
actively against National Socialism 
and make it ineffectual. 

With admirable simplicity, bitterly 
lacking in so many of the official 
representatives of Christ, Karl Barth 
defends his point of view. He de- 
clares: “The Church must serve no 
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one but Christ. Its sovereignty lies 
in the fact that it must reflect, must 
represent in its human weakness, 
what Jesus in His divine strength 
was, is and will be. That is the duty 
of the Church. She must be a wit- 
The Church must serve the 
world by this testimony and by this 


ness. 


testimony alone. She has no other 
claims nor commands to obey or 
follow after, nor in this service can 
she be restrained or in any way 
limited. Neither agreement nor dis- 
agreement, neither this possible ad- 
yersary nor that possible follower 
ought to be in a position to keep her 
from this service and duty as a wit- 
ness. It is not the concern of the 
Church to ask, if the right or left 
will profit by her word and by her 
conduct, if this or the other institu- 
tion of the state and the world will 
be shaken or strengthened by her 
testimony. But most important of 
all, as the witness of Jesus Christ, 
she must not be afraid. She must 
not be afraid to be grazed by a mud- 
guard. Nothing is more undignified, 
more unchristian than ‘an eternally 
silent, eternally mediating and dis- 
puting, an eternally neutral Church: 
A Church which has become a si- 
lent dog. Such a Church destroys 
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herself. But a Church that keeps 
faithful to her duty as a witness, is 
necessarily in open conflict with any 
other doctrine that claims exclusive 
sovereignty and puts its own truth 
above the truth of Jesus Christ. It 
is undeniable, however,’ Barth con- 
tinues, “that National Socialism— 
and just this distinguishes it from 
purely political movements and gov- 
erning institutions of the state and 
of society—presents a new form of 
living by which the law of its own 
order stands above the law of Chris- 
tian truth, which it suppresses, ex- 
cusing the deed by the fact of its 
own superiority. National Socialism 
is a religion, not only in theory but 
in practice; its essence, its effect in 
regard to men, its anti-Christian suc- 
cess is based upon its appearance as a 
‘correcting agent’ for religion, mak- 
ing it just such a compulsory reli- 
gion as was Islam formerly.” Barth 
makes in this connection the very 
fitting remark: “The difference be- 
tween the outlook and the policy 
of National Socialism is just as un- 
real, as the difference between its 
essence and its outgrowths. We can 
understand National Socialism only 
if we see in it a new Islam, in its 
myth of a new Allah, and Hitler as 
his prophet.” To accept National 
Socialism is therefore, for Barth, 
nothing else but the affirmation of 


the distortion of the Christian mes- 
sage of Hitler, an affirmation of the 
liquidation of the Church. 

We all know how many pseudo- 
Christians and Christians outside of 
the tradition in nearly all civilized 
countries of the world (with the ex- 
ception perhaps of England, France 
and America) are ready to-day to 
unite their Christian creed with a 
myth of the Leader, the Race, and 
War as National Socialism, and its 
branches in Italy, Spain, in Slovakia 
and now increasingly in Hungary, 
have created. In Switzerland we 
only recently had the experience that 
even the official Catholic press 
“Kipa” published a whole series of 
articles about the “religious” justifi- 
cation of anti-Semitism, dedicated 
to entirely un-Christian aims, and 
they were not even ashamed to 
make use of the explanation of the 
Old Testament by Streicher. There- 
fore Barth’s statement is twice as 
valuable and timely, that the dog- 
matic anti-Semitism of National So- 
cialism is sufficient to prove to the 
real Christian the following words: 
“National Socialism is the funda- 
mental, anti-Christian rival of the 
Church.” What the Protestant theo- 
logian says to explain this thesis out 
of his very simple, Christian con- 
science, is for every Christian, Catho- 
lic as well as Protestant, so compre- 
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hensible that we repeat his words 
here. 

“If that which has been openly 
decided regarding this matter in 
Germany and has already been put 
into action, happens: namely the 
“physical extirpation” of the Jewish 
people, the burning of synagogues 
and Thora scrolls, the representation 
of the “Jewish God” and the “Jewish 
Bible” as the very essence of all that 
should be a horror to the German, 
then the Christian Church is at- 
tacked at its roots and an attempt 
is made to kill it. Can anyone shut 
his ears against the unspeakable an- 
guish, caused in the whole country 
of Germany by the plague of anti- 
Semitism, which cries out to heaven? 
How is it that our ears do not ring 
in the face of what that misery and 
malignity actually mean? Where 
would we be without Israel? He 
who condemns the Jews and perse- 
cutes them, condemns and_ perse- 
cutes the one who died for their 
sins and so for our sins too. He who 
is an enemy of the Jews out of prin- 
ciple, reveals himself herewith as an 
enemy of Jesus Christ, even if he 
were otherwise an angel of light. 
Anti-Semitism is a sin against the 
Holy Ghost, because anti-Semitism 
means the rejection of the grace of 
God. But National Socialism lives 
and works in anti-Semitism. How 
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can Jesus Christ be attacked, if not 
here? What other signs have to ap- 
pear, if this sign is not enough for 
the Church, that it must have abso- — 
lutely nothing to do with National — 
Socialism, and that it must oppose 
its likeness everywhere. 

Here speaks a real Christian who — 
has not been touched by any lies, 
even in a form tolerable to human- 
ity, or by diplomatic caution and 
ideological neutrality—and who lays 
bare the roots of the miserable God- 
betraying phrase, that the persecu- 
tion of the Jews organized by the 
state is a mere inner-political matter 
and has nothing to do with Chris- 
tianity itself. To pray for the Na- 
tional Socialist government means, to 
Barth, the same as to pray for the 
anti-Christian religion of National 
Socialism which has kept a few 
“remnants of the real Supreme Be- 
ing,” to pray for which would be as 
if Christians at the time of the Turk- 
ish danger had. prayed to the Chris- 
tian God to preserve the rule of the 
false prophet Mahomet. “No, on the 
contrary,” Barth says, “the Chris- 
tians of Germany and the whole 
world should pray earnestly in re- 
gard to the National-Socialist gov- 
ernment what was prayed, according 
to the liturgy of Bale, up to the 
middle of the 19th century. ‘Destroy 
the false fortifications of the prophet 
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Mahomet!’ It is the same today. We, 
the whole of Europe, and the whole 
Christian Church in Europe must 
fight again against the Turkish dan- 
ger. By this time they have con- 
quered Vienna and half of Prague. 
The prayer of the Church, the prayer 
of the faithful Christian, who is 
conscious of his duty as witness 
cannot be merely negative as was the 
prayer in former times against Ma- 
homet’s rule and doctrine’—and 
here Karl Barth concludes—‘it must 
be also for the restoration and the 
freedom of the true Church, which 
is concerned with the freedom of 
man and his conscience; To have 
strength and inner truth the prayer 
must be accompanied by the will to 
fight against the new Islam for the 
state in which the true Church is 
possible and not to be afraid even 
of war. Whatever the Church might 
have to say or not to say to other 
wars—we talk about the Church 
and the political question of today 
in this respect too—one thing is cer- 
tain, that as the praying Church, it 
must defend right state against dis- 
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solution—just as if it were a neces- 
sary disciplinary punishment of the 
police—and its members as mem- 
bers of the right state must give all 
their military support.” 

It is the great merit of Barth’s 
treatise that it refutes in language 
comprehensible to the layman, the 
opinion invented by fear that Na- 
tional Socialism is a political system 
like any other one and that the 
Church and Christ has no more and 
no less to do with it than any liberal 
“Popular Front,” or any regime of 
capitalists, socialists, republicans, or 
monarchists. Barth separates clearly 
those of the political doctrines to 
which Christ can say yes or no from 
those to which he must answer un- 
hesitatingly in the negative. Barth 
leaves us in no doubt that just as the 
law condemns crime so the Church 
must condemn and suppress, in 
word and deed, National Socialism 
as the arch enemy of humanity, 
Christianity and Jewry, and which 
is different, therefore, from all the 
other political doctrines, wherein the 
state is not exalted to a religion. 


TERRIFYING PORTENT 


Letter to the Curistran SctiENcE Monitor: 


The public should be aware of an incident, at once vividly 
revealing and hideously menacing, which took place at the Legis- 
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lative hearing in Boston upon one of the bills recommended by — 
last year’s Holmes Commission on Subversive Activities. This 
bill would set up what it euphemistically names a Division of — 


Citizenship, whose duties would be to conduct a permanent 
heresy hunt among residents of the Commonwealth, with the 
authority to blast by propaganda the reputations and careers of 
persons absolutely innocent of any illegal act but whose opinions 
the Division chose to brand as subversive. 

At the hearing one of the speakers in opposition suggested 
that such a body would resemble Germany’s Gestapo. A mem- 
ber of the Legislative Committee, a man who has solemnly sworn 
to uphold the United States Constitution and its guarantee of 
free speech, interposed the remark, “Perhaps we need such a 
thing.” The speaker replied, “The next thing we'll think we 
need is a Hitler.” And from all over the Auditorium came cries 
of “We do!” 

Could anything more conclusively prove the real nature 
of the proposed legislation, than this revelation of the minds of 
its advocates? Out of their own mouths they are people who 
seek to see American Democracy replaced by a secret police and 
a dictator. The brand of the swastika is upon any legislation 
they advocate. The bill must perforce be opposed by all who are 
loyal to American ideals. 

Had this event taken place at a Bund meeting I should not 
have been surprised, but that it could occur at a Legislative hear- 
ing, presumably attended by the run-of-the-mill Massachusetts 
citizens, is a terrifying portent. Let liberty-loving Americans 
take warning. It IS happening here! 

—Florence H. Luscomb 
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CONFESSIONS OF VONSIATSKY 


N July 20, at Webster, Mass., 
Fritz Kuhn pleaded guilty to 
charges of public drunkenness and 
profanity and paid his fine with far 
less concern than he betrayed at the 
mention of the name of “Count” 
Anastase Vonsiatsky, the notorious 
Russian fascist of 
whose week-end guests Kuhn and 
his Bund staff had been shortly 
before the arrest. With worried em- 
phasis Kuhn insisted that his White- 
Russian host was not in the party 
halted for drunken speeding. 
Well might the fuehrer of the 


German-American Bund worry at 


Connecticut, 


the mention of his connection with 
the “Count.” The name of Von- 
siatsky carries wide and weighty 
implications, but among these the 
fact of his participation in murders 
has not until now reached the Amer- 
ican public. 

Founder of the “Russian National 
Fascist Revolutionary Party,” proud 
wearer of an arm-band which com- 
bines a swastika with old tsarist- 
Russian colors, husband of an Amer- 
ican heiress twenty-two years his 
senior, “Count” Vonsiatsky spends 
his time and her money in weaving 
from his Putnam, Conn., headquar- 
ters a net of international intrigue. 


He is in close touch not only with 
the Bund but with Berlin itself. He 
ran arms to Franco and has friends 
among the Gold Shirts of Mexico. 
Major Pease and other native Amer- 
ican fascists distribute Vonsiatsky’s 
leaflets, and the Japanese militarists 
in Eastern Asia number the “Count” 
among their stanchest aides. 
Vonsiatsky wrote and published 
these admissions when, as a young 
penniless White Guard emigré, he 
pounded the pavements of West 
European capitals. The admissions 
appeared as an entitled 
“Notes of a Monarchist” in a Rus- 
sian-language newspaper of Paris, 
Posledniya Novosti (Last News), 
for June 24, 1921. The editor, Pro- 
fessor Paul Miliukov, who had held 
the post of foreign minister in 
Kerensky’s government, prefaced 
Vonsiatsky’s article with the follow- 
ing note: “Under this title there will 
soon appear a book by Mr. A. Von- 
siatsky, who closely participated in 


article 


the events in South Russia described 
by him. Delivered to us by the 
author of the manuscript, one of the 
chapters is here published as a ‘hu- 
man document’ vividly depicting a 
certain era.” 
Vonsiatsky’s reminiscences 
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with the summer and fall of 1918 
spent by him and a few fellow- 
officers at Yalta, on the balmy shores 
of the Crimea. The German army 
of occupation had the military con- 
trol of the peninsula, while a puppet 
Tatar government was supposed to 
exercise civil authority. Vonsiatsky 
and his friends had minor jobs in 
the commandant’s office; some were 
jobless. Constituting a self-styled 
extra-legal band of “avengers,” they 
made nightly raids upon the houses 
of “bolshevik suspects,” kidnapping 
a wide variety of citizens—from 
lawyers to laborers—to a villa for- 
merly belonging to the tsar, where 
they tortured and killed their vic- 
tims. They divided their “prospects” 
into two categories: those “with 
caviar,’ and those “without caviar.” 
“Caviar” in their lingo 
In his article Vonsiatsky 


meant 
money. 
makes it plain that men with “cav- 
iar” were preferred. 

The complete illegality of such 
executions, and the extreme brutality 
with which they were carried out, 
prompted the protests of the popu- 
lace addressed to the proper au- 
thority, that is, to the German mas- 
ters. The press of Sevastopol and 
Yalta, according to Vonsiatsky him- 
self, “was outraged by the officers’ 
behavior and demanded justice.” 
Vonsiatsky’s band responded by a 


October — 


raid upon one of the editorial offices. 
With much glee Vonsiatsky de-~ 
scribes how, during one of the raids, 


a mother fell to her knees before the : 
raiders and begged for the life of © 
her simple son protesting his inno-— 
: 
| 


The plea 
was disregarded, and the death- 


cence of “bolshevism.” 
march to a lonely beach was begun, 
the author-executioner savoring the — 
gruesome details, culminating in this © 
scene: “Both bullets hit the head, — 
and the skull burst to pieces. ‘Ouch » 
. . swore Bicho (a fellow-execu- 
tioner of Vonsiatsky’s). ‘Look!’ 
Pieces of brain-matter splattered 
over the chest and sleeves of his 
mackintosh. “The hell with him, 
” They repair to a tavern, 
quoting Vonsiatsky—‘“to pour down 


let’s go 


the rotten feeling.” For, according 
to his own confession, “conscience 
bothered me at times.” 

In the case just quoted the victim 
turned out to be devoid of “caviar,” 
and so the death-march was com- 
paratively brief. In another case, 
however, that of a well-known at- 
torney, Khesman-Zelensky by name, 
money was the main feature, and 
thus the torture was prolonged and 
merciless. In Room 8 of House 29 
on the palace grounds of Livadia, 
the kidnapped victim was slowly 
beaten with a gun-ramrod on the 


head, the shoulders and the back, 
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amid the questions as to his “‘bolshe- 
vism.” The victim fell crying for 
mercy. A bayonet was stuck into 
the soft part of his leg, “blood 
gushed in a fountain, . . . the bay- 
onet penetrated deeper and deeper, 
the tortured one hollered with his 
last strength.” Finally, to the com- 
mand of the torturers, “Confess that 
you are a Sheeny-Mason!,” the vic- 
tim in an animal-like gasp an- 
swered: “I confess .. .” 

The bayonet was by now more 
than half-way through the leg, and 
its point was already visible on the 
other side. But the torturers were 
not yet satisfied. One of them won- 
dered at the victim’s yells. He grab- 
bed the man’s hand: “So, he has a 
nervous system, what? ... Vonsi- 
atsky, hold his hand!” To quote 
Vonsiatsky: “At once, needles one 
after another were stuck under the 
man’s fingernails. He emitted a few 


CONFESSIONS OF VONSIATSKY 77 


more terrible cries and lost con- 
... Half-dead, he was 
dragged into the park, to the sea. 
Two days later, the sea threw out 


sciousness. 


near Yalta a human corpse, all cut 
up, all needled. The face could not 
be distinguished. . . .” 

Enough of this, however. 

The questions arise: 

In the late 1920’s “Count” Anas- 
tase Vonsiatsky became an American 
citizen. Did the naturalization of- 
ficials of the U. S. Department of 
Labor know of this particular bit of 
the applicant’s past? 

In November 1934, the U. S. De- 
partment of State investigated Von- 
siatsky. According to him, he was 
given a clean bill of health. Are the 
U. S. Department of State officials 
aware of these confessions of Von- 
siatsky’s, as well as of all of his ac- 
tivities since migrating to America? 


Tue Hour ts a news-letter published by the American Council Against 
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SPANISH SATIRE 


E LOOK in vain today for ex- 

\ \ pressions of opinion in the col- 
umns of the Christian magazines in 
regard to the events of the Spanish 
war, during the last ten weeks, and 
their consequences. The present si- 
lence unmasks a bad conscience, 
since these magazines, referring to 
the religious significance and cru- 
sading character of the insurrection, 
sided with Franco without reserva- 
tion during the civil war. When 
civil war broke out in Spain and 
Franco announced in word and deed 
his program that leans upon violence 
and brutal power and culminates in 
terrorizing the political adversary 
and suppressing freedom of opinion 
and conscience, it was clear to every 
thinking man where to look for the 
natural allies of the general. Those 
groups and circles—to which the 
Entscheidung belongs—that 
pointed to the natural and inner con- 
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nection between the insurgents in 
Spain and National Socialism and 
Fascism and consequently took a 
definite position, for the sake of their 
conscience and truth, against the 
identification of Franco’s war ambi- 
tions with Christian aims, were 
stigmatized throughout the official 


Catholic press of Europe as Bolshe- 


vists. In our country, too, people 
tried to win favor for Franco by 
“Terror Publications,” by “Terror in 
Spain, Take a Lesson,” with threats 
of denouncement, by pitying and 
scornful allusions to the lack of 
churchly loyalty, with reproaches, 
all for the sake of weakening the 
world-embracing unity of the Catho- 
lics. 

The disclosures and confessions 
which were made by the leading 
circles and press of the Third 
Reich upon the return of the Ger- 
man troops from Spain now proves 
to those that believed what they 
saw instead of listening to the voice 
of their conscience how right was 
the stand taken by Bernanos, Mau- 
riac, Berganin, by the journals, Es- 
prit, Sept, Temps Present, Entschei- 
dung, although against these circles, 
that were proof against the idolatry 
of false nationalistic gods, was 
hurled the political tag of Catholic- 
Leftists. 

We learn from Goering’s official 
press, Die Essener Nationalzeitung, 
that the generals assured themselves 
of foreign help before the insurrec- 
tion, that German 
brought Moroccan troops to the 
Motherland just two days after the 
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outburst of the insurrection. In the 
Berliner Bérsen Zeitung, the avia- 
tion commander, Volkman, declares 
that the German aviators deserve 
special praise for the bombardment 
of the land of the Basques. Major- 
General von Richthofen speaks, in 
the course of an interview, of a Ger- 
man-Italian-Spanish war of coalition. 
The Lieutenant-general von Brau- 
chitz declares at the reception of the 
“Legion Condor” that the troops 
fought for Germany and her pres- 
tige. Upon the same occasion, Hitler 
was attacking the Western democra- 
cies and did not even mention Mos- 
cow and Bolshevism in his address, 
although the German press, under 
the leadership of Goebbels, had daily 
impressed on Europe the belief in 
the anti-bolshevistic character of the 
The Foreign Office 
made the words of Hitler even 
plainer by stating in the Berliner 
Bérsen-Zeitung that France would 
have to defend a third frontier if she 
should continue to encircle Germany 


Franco war. 


as an ally of England. This revela- 
tion is exactly in line with the 
measures of strategy once demanded 
by Ewald Banse in his capacity as 
reporter of the General Headquarters 
of the Nazi Party of Germany. 
The result of these German con- 
fessions again unmasks those “ex- 
perienced” greater and lesser poli- 


ticians who stuck to non-intervention 
in their foreign policy in order to be 
able to extract more money for their 
internal policy. These confessions 
show to the peoples of Europe—and 
that is exactly what Germany wants 
to attain—how unsuspecting of the 
betrayal of Europe through the Revo- 
lution were the civil and traditional- 
Christian forces of society. That the 
position taken by many Catholic 
church-politicians has been strik- 
ingly refuted—the fight which Pater 
Muckermann, who was banished 
from the Third Reich, waged for 
Franco in his “Roman Letters” sur- 
passes in its grotesqueness the ad- 
venture of Don Quixote with the 
wind-mills—is a trifling and negli- 
gible evil compared to the antago- 
nism that that mass of Christians 
caused their fellow-Christians, and 
non-Christians in particular, by their 
adherence to the party of Franco 
under the pretext of Christian truth. 

The burnt churches and cathedrals 
are indeed a last argument that can 
serve to veil the betrayal to the Chris- 
tian conscience—we can pass over 
the fact that these 
helped only the insurgents and did 
harm to the Spanish people—until 
one day, perhaps, the necessity of 


incendiaries 


distinguishing between the destruc- 
tion of synagogues and the burning 
of churches will no longer exist. 


THE NAZI KORAN 


By H. N. BRAILSFORD 


INcE Lenin died, only two per- 
S sonalities in Europe have di- 
verted the course of history. Of these 
two Fascist dictators, Hitler is in- 
comparably the more dynamic, as 
he is also the madder. It is a duty to 
learn to know the distorted mind of 
this sinister genius. 

If our Tory statesmen had read it 
a few years back, we should have 
been spared the illusions of appease- 
ment. They might even have under- 
stood that in his own way this man 
is a revolutionary force and by no 
means the pillar of capitalistic order 
that they took him to be. 

When first I waded through this 
book in German many years ago it 
was chiefly its madness that im- 
pressed me. The passages that lin- 
gered in my memory were the furi- 
ous, neurotic diatribes against the 
Jews, and the almost equally insane 
attacks upon the French. 

On a second reading it was less the 
madness of the book than its method 
that impressed me. Hitler's mental 
life may be a nightmare of jealousies, 
but it has more than the solidity of 
sanity, and it is organised on a 
rigidly logical framework. 

Reality, moreover, submits to this 


dreamer, who contrived in five years 
to carry out virtually his entire pro- 
gramme, abroad as well as at home. 
One surveys this record of success, 
forced to admit that on a short-range 
view the man must be right in most 
of his cynical views about the way 
to handle one’s own fellow-men. 

I had to discard completely the 
view commonly held, both by Social- 
ists and Tories, that Hitler is the 
latter-day saviour of capitalism. He 
insists repeatedly that his is a “revo- 
lutionary movement” charged with 
“subversive energy.” He is not 
merely upsetting a corrupt demo- 
cratic regime: he is imposing a 
wholly new view of life (weltan- 
schauung). 

He has no interest in economics 
and disclaims the tests of welfare it 
applies. The good State is not one 
in which prosperity attains a high 
level: it is one in which a united 
people of pure race wields immense 
power under heroic leadership. The 
economic point of view is altogether 
secondary. 

Indeed, the ultimate significance 
of Fascism may be that it is a revolt 
against the rationalism of the eigh- 
teenth 


and nineteenth centuries, 
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which accepted economic welfare as preneur and financier play a very 
the ultimate goal. humble part. 

Fascism has destroyed capitalism Finally, I found myself noting 


as we knew it, to create a sort of — Hitler’s plain declarations that he is 


veya Nie 
State-Capitalism for which profit is bent on conquest far beyond the 
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he Way 
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It is true that, whatever its ostensible creed, no society 
lives up to it. It is one thing, however, to accept a system 
of ideas which gives these values a high place, while failing 
to act with consistency upon it. It is quite another to affirm 
that they are poison, not food, and to fall prostrate before a 
counter-system which makes an idol of their opposites. Man 
is condemned to live in twilight; but darkness is darkness, 
and light is light. What matters is the direction in which 
his face is set. When slavery is a powerful vested interest, 
established in a society which pays lip-service to freedom, it 
is shocking but not fatal. When it is declared to be not 
merely a regrettable necessity but a loftier form of civiliza- 
tion, the springs of political morality are poisoned at the 
source. In the collective affairs of mankind bad doctrines 
are always and everywhere more deadly than bad actions. 
The latter are the sins of the wicked, the former of the good. 
The latter destroy life; the former make it not worth while to 
live. . . . The continued spectacle of atrocious actions, and 
the incessant preaching of atrocious doctrines, insensibly 
weakens the repugnance felt for both, even in minds which 
still recently regarded them with horror, 
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MAGNA CARTA AND THE ROMA 
CHURCH 


By GEORGE H. TOOP 


Some time ago a person of some prominence in the Roman Catholic 
Church claimed credit for that church for the Great Charter. 

In ordinary times those competent in their histories might have 
greeted such a claim with a mere lifting of an eye-brow. This is not an 
ordinary time, but one in which all the foundations of democracy and 
modern civilization are being questioned and threatened. 

Shortly before claiming credit for the Great Charter the Roman 
Catholic church, through the Pope, had sent its blessing to Franco in Spain 
upon the attainment of the rebel victory there. It is needless to say that 
victory represented one of the most disastrous defeats for democracy in our 
day. 

The history of the Great Charter, briefly stated, is as follows: 

(a) The higher clergy of the Realm of England joined in the move- 
ment to compel the king to sign the charter, and even framed the document 
itself; and the charter contains specific provisions against the right of the 
king to admit foreign potentates (and the Pope was here meant to be 
understood) to the exercise of authority within the Realm of England. 

(b) The action of the English bishops must be understood from the 
point of view of each of the dignities with which they were clothed, the 
temporal and the spiritual: as great feudal lords they joined with the other 
feudal magnates, the tenants-in-chief of the realm, to impose on the king 
respect for their traditional rights; as spiritual heads, they were engaged in 
an ecclesiastical struggle over episcopal and papal authority, in which the 
king happened to be on the side of the pope. This was one phase of the 
struggle over investitures which had raged for over a century and which 
no settlement had succeeded in settling. King John, with his magnates 
against him, sought the aid of the papacy in bringing the bishops to heel, 
and thus he meant to split the party of the opposition. The papacy was 
willing to undertake such a mission with the English hierarchy in return 
for concessions by the king to the papacy in the matter of the derivation of 
kingly authority. In other words, while the king was willing, if he might 
be supreme in England, to admit the suzerainty of the papacy over the 
English crown, the whole feudal party, lords temporal as well as spiritual, 
joined to assert, in the Great Charter, two things: that the king was not the 
ruler, without limitation, of the barons and bishops of England, that the 
Pope was not the suzerain of England, that the Pope had not the right to 
give and to take away the crown. Thus, the temporal and ecclesiastical sides 
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of the struggle are completely and inextricably woven together, and the 
Pope is, as clearly as it is possible to establish any historical fact, and that is 
pretty absolute, the ally, against the feudal party, of the king. 

(d) This situation is fully clarified by the bull of Innocent III of 
15th August 1215, in which the Great Charter is annulled and declared 
of no effect. The work of the barons is described by the Pope as the work 
of the devil; their revolt against the king is condemned; the transaction 
imposed upon the king is described as vile and shameful. “Established 
above the nations and above the kingdoms in order to pluck out and destroy, 
to plant and to nourish, We are not willing to suffer longer so audacious 
an evil deed, which turns to the contempt of the Apostolic See, to the detri- 
ment of the rights of the king and to the opprobrium of the English nation. 
In consequence, in the name of God Almighty, by the authority of the 
apostles Saint Peter and Saint Paul, and by Our own, We reprove and con- 
demn this charter; on pain of anathema, We forbid the king to observe 
it or the barons to demand its execution; We declare the charter null and 
of no effect as well as all the obligations contracted to confirm it; It is 
our wish that in no case should it have any force.” 

(e) In other words, at that time and for centuries to come, the 
papacy was the consistent enemy, the most consistent, of the development 
of limitations on the English crown—for the crown was the only handle 
the papacy had for exerting a temporal authority in England. A parliament 
it could not hope to control. hag 

This would seem to dispose of any right of the Roman Church to 
claim credit for Magna Charta. 


—A< letter to THz CHURCHMAN. 


DIGNITY 


The desire for outer dignity is the first 
sign of inner poverty—Don West. 


GANGSTER@POGLIICS 


Monc many books of its kind 
A one, Germany’s Revolution of 
Destruction, stands out and has espe- 
cial value. For it is the work of a 
man once high in the Nazi Party 
and in close relations with Hitler, 
who talked to him freely. Here is 
what he said about treaties being 
“scraps of paper:” 

“He was ready, he said, to sign 
anything. He was ready to guaran- 
tee any frontier and to conclude a 
non-aggression pact with anyone. It 
was a simpleton’s idea that expedi- 
ents of this sort were not to be 
availed of because the day might 
come when some formal agreement 
had to be broken. Every pact sworn 
to was broken or became out of date 
sooner or later. 

“Anyone who was so fussy that 
he had to consult his conscience 
about whether he could keep a pact 
was a fool. . . . He could conclude 
any treaty in good faith, and yet be 
ready to break it next day, if that 
was in the interest of Germany.” 

In good faith! A curious inter- 
pretation’ of the words! Yet Hitler 
has always acted on it. Only “simple- 
tons” like Mr. Chamberlain have 


supposed that he would keep his 
engagements, if it suited him better 
to break them. 

Herr Rauschning disposes of the 
myth that Hitler seized power in 
order to prevent a Bolshevik revolu- 
tion in Germany. He testifies to the 
surprise and disappointment of — 
many Nazis when they found that 
the realities behind all the patriotic 
oratory of their leaders were 

“the unashamed pursuit of power 
and key positions, and the cynical 
resort to a brutality hitherto incon- 
ceivable.” 

He was himself asked, when he 
was Party leader in Danzig, by a 
prominent Nazi, to agree to the re- 


moval of a senator who had incurred 


party hostility. “The proposals be- 
trayed familiarity with cunning 
methods of murder and its conceal- 
ment.” 

It is no wonder that he laments the 
impossibility of the German people 
making any really creative effort or 
showing devotion to any great cause, 
so long as its Government seeks to 
destroy the idea of right and justice, 
and to inculcate in their dupes the 
ideals of gangsterdom. 


Germany's Revolution of Destruction, by Hermann Rauschning. 
Reviewed in ReynoLps News. 


AND RACISM 


By MAXIMILIAN BECK 
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HERE ARE MANY well-meaning 
ah people who still do not under- 
stand why Italian Fascism has 
adopted racism as a national policy. 
They have not yet learned that the 
main goal of every dictatorship is 
‘jou the reintroduction of slavery and 


cya that racism is employed as a conven- 


iit tent cloak of ideas to help conceal 


this reactionary purpose. 
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There are certain convictions 
which have become so self-evident 
that we no longer concern ourselves 
about their origin. Such a conviction 


is the fundamental equality of all 


men in the spheres of religion, 
morals and law. This conviction 
has been adequately expressed in the 
belief in the kinship and divinity of 


all men regardless of race and lan- 


guage, physical and psychical dis- 


position, economic and social status. 
Where strike 
deep roots in the minds of men, 


such convictions 
slavery cannot exist because it has 
become intolerable to good con- 
science. Where slavery is felt to be 
wrong, it can be maintained only by 
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CHRISTIANITY, DEMOCRACY 


—“I never quite understood the meaning o\ 
blasphemy until I heard a man by the 
name of Coughlin say God Bless You over 
the ar.’—Hendrik Willem van Loon. 


means of corrupting and paralyzing 
the people’s spirit. Good conscience 
in the face of slavery can be re- 
gained only by shattering the belief 
in the fundamental equality of man- 
kind. National Socialism has shown 
how to achieve this goal with Prus- 
sian thoroughness. 

The concept of the equality of 
mankind is a foundation stone of 
Christiagity. Those who would in- 
troduce slavery must begin by de- 
stroying Christianity. How? By de- 
faming its origin without entering 
into a discussion of its content. The 
racists stress the Jewish origin of 
Christianity and at the same time de- 
grade the Jewish people. They con- 
clude: What owes its origin to such 
a disdainful people must be inferior 
in itself. 

The racist does not enter into a 
discussion of Christian ideas. Why? 
Because it would readily become ap- 
parent that racism aims to destroy 
the very foundations of Christianity. 
The 


themselves 


strained 
Christians 


race-mongers have 


to prevent 


From Equa.iry, September, 1939. 
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from seeing their real object. If 
Christians had become aware of the 
pernicious design of the race-baiters, 
they would have guarded against 
race propaganda from the moment it 
was launched. 

Racism contradicts Christianity. 
Let us briefly state some of the 
reasons why: 

First, racism denies the sacrament 
of matrimony. It degrades the mar- 
riage institution to an animal per- 
formance while imposing upon it 
the rules of deliberate race-breeding. 
Indeed, many marriages which have 
been correctly performed by Chris- 
tian ministers of religion are held to 
be invalid, even criminal. 

Secondly, racism denies the ethical 
responsibility of the individual. It 
maintains that nobody can act other 
than the instincts and the faculties 
of his “race” compel him to do. 
Hence Christian morality and law 
lose their fundamental meaning. 

Thirdly, Christianity demands the 
struggle of the spirit against the 
evil impulses of hate and of will 
to power. Racism, however, sanc- 
tions these evil impulses, interpret- 
ing as weakness the struggle against 
them. 

Fourthly, racism denies God and 
deifies Superman. It openly attempts 
to abolish Christian festivals and 


introduces old nature rites. It re- 
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places Jesus Christ by the early god 
of the Sun, and accordingly gives to 
Christmas the meaning of the pagan 
solstice celebration. The present Ger- 
man calendars are very instructive 
in this regard. 

Fifthly, racism denies the unity of 
the spirit. It argues that individuals 
of different stocks can neither under- — 
stand one another nor approve the 
same ideals. This constitutes a fla-_ 
grant denial of the Christian Church, 
which purposes to be a real spiritual 
unity of individuals belonging to the — 
most varied racial groups. 

Sixthly, racism denies the unique 
significance of every individual, 
valuing the human being only as a 
member and instrument of a na- 
tional (Volkisch) community. The ~ 
world-wide historic significance of — 
Christianity, however, lies precisely 
in this discovery of the immeasur- _ 
able value of every human being as 
such. In the Biblical parable of the 
lost sheep the salvation of one sheep 
does not count less than that of the 
whole flock. 

Seventhly, racism preaches the 
right of the strong to destroy and 
oppress the weak. It preaches merci- 
lessness toward the downtrodden 
and the suffering. Thus it is op- 
posed to the demands of Christian 
charity and morality. 

Eighthly, Christianity stresses uni- 
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formly the equality of all men, how- 
ever widely they may differ in in- 
herited faculties and material cir- 
cumstances. Racism raises inequality 
to the dignity of political doctrine. 

The recognition of the basic equal- 
ity of all men finds its classic ex- 
pression in the verse: “What you 
have done to the least of My breth- 
ren, you have done to Me.” “Me” 
does not mean anybody less than 
God Himself. 

It is apparent that a religion 
founded upon these ideas necessarily 
stands in the way of the re-establish- 
ment of slavery. 

Racism, however, has proved to be 
a useful instrument in overcoming 
the opposition which Christianity 
has created. As briefly indicated, the 
method is to degrade Christianity 
by declaring it the creation of the 
despised Jewish people. Likewise, 
the racist adopts Nietzsche’s doc- 
trine of the evolution of morality. 
Nietzsche derived morality from the 
instincts of hate and vengeance pre- 
vailing among a people of escaped 
slaves. According:to this theory the 
Jews denounced as ethically evil all 
the utterances of power while they 
themselves were delivered over to 
the will of the oppressor. On the 
other hand, they held to be ethically 
good what was useful to poor, weak 
and unprotected men: pity, human- 
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ity, freedom, equality and justice. 

Now as a matter of biological and 
historical fact, peoples and individ- 
uals differ from each other by 
strength and weakness, by power 
and lack of power, by fortune and 
misfortune. But racism derives these 
differences from fixed racial desposi- 
tion and faculties, by means of which 
peoples and individuals are alleged 
to have preserved themselves in the 
course of historic struggles. It is 
these differences, céftend the ad- 
yocates of racism, that split nations 
and states internally into the govern- 
ing and the governed; even the dif- 
ference of classes within a nation or 
state thus becomes the difference be- 
tween “competent” and “incompe- 
tent” races. 

Racism thus proves to be a use- 
ful ideological instrument to over- 
come the opposition against the re- 
introduction of slavery. Obviously 
this means the destruction of all the 
basic principles of democracy. Free- 
dom and slavery are contradictory. 
If nations stand in the same rela- 
tion to each other as masters and 
slaves, war becomes necessarily per- 
manent. Free self-government can- 
not exist where superior master- 
races rule over inferior slave-races. 
Racism is essentially and uncom- 
promisingly anti-parliamentary, anti- 
democratic, and anti-Christian. 
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Finally, Fascism and National So- 
cialism owe their rise to the indo- 
lence of their enemies, an indolence 
which was possible because of the 
evident absurdity of their goals. 
From the first, these goals appeared 
so ridiculous that their enemies never 
took them seriously. After all, could 
there be anything more preposterous 
to the mind of a twentieth-century 
European than the deliberate re- 
establishment of slavery? Yet any- 
one who knows the practice and 
ideology of racism cannot doubt the 
seriousness of the racist attack on 
democracy. 


In conclusion, it must be stressed 
that the abrupt, decisive manner in 
which the dictatorships have re- 
established the enslavement of man- 
kind is not accidental. It is caused 
by the twofold struggle that the im- 
position of slavery must wage, not 
only against the barriers inherent in 
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religion and democracy, but also — 


in opposition to the potent political 


and economic realities of our ma- 
chine age. Hitherto slavery was an 
attack against the religious, ethical 
and legal foundations of our civili- 
zation. Today it is also the extreme 
of economic absurdity. 
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LETTERS AND COMMENTS 


TONS AND KILOS 


I am in receipt of a copy of your August number. I have read with 
much interest an article “Wholesale Debauchery” by L. O. Hartman. 

I agree with this article but why was it necessary to give such mis- 
leading figures? 


The author states that Mancouko has purchased 240,000 tons of 
opium in addition to 41,000 tons for Kwantung. These figures are silly. 
There isn’t that much opium in the world. Does not your correspondent 
mean kilos instead of tons? Such figures simply destroy the value of the 
article. To those who know something about opium the whole thing is 
absurd and I do not believe that Stuart Fuller has been corgectly quoted. 

W. E. Priestley 
Cuina CLus oF SEATTLE 
Seattle, Washington. 


SEND IT ALONG 


I hope that the discussion on pacifism, opened by Dr. MacCallum in 
the August issue, will be carried on. There is much more to the question 
than Dr. MacCallum indicated. I am trying to shape up an answer. 

Richard Wood 
Frrenps’ Pzac—E CoMMITTEE 


Philadelphia, Pa. 


LIE MONGERS ARE BUSY IN PRINT 


The National Organization for Decent Literature is not founded 
only to rid the public stands of offensive magazines and papers. It has a 
far nobler purpose than that. The experience in the recent struggle in 
Spain has shown us how it is possible for the Press completely or almost 
completely to suppress the facts and to play up the lies that flatter the 
enemies of the Church. No one need try to tell us that this is independent 
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action on the part of individual editors. No less a newspaperman than 
Thomas B. Morgan himself admitted that it is the “selling angle” that 
determines what shall be printed and what shall be omitted. Apparently 
Americans like to read that Catholic “rebels” are butchering “loyalist demo- 
crats,” but they don’t care to read that Communist anarchists are burning 
churches and convents and putting to death 17,000 priests. 


In the January (1939) GRAIL, the writer saw fit to disagree with 
the Protestant Digest for presenting in a truncated form so written as to 
leave the unwary reader under the completely false notion, the story of 
Father McGlynn’s differences with his ecclesiastical superiors. At that 
time THE GRAIL made the accusation that the Protestant Digest “in its 
first appearance is a blotch on the sects of America.” To date there has 
been no reasonable grounds for retracting or even moderating that state- 
ment. On the contrary, in the face of daily reports from Europeans and 
Americans returning from Spain and from eyewitnesses’ accounts of the 
activity of the Communists in Spain, the Protestant Digest continues to 
deceive and mislead its readers. 


In THE GRAIL for November (1938) Jay Allen was challenged 
for his propaganda in behalf of Russian anarchy. Other Catholic papers 
likewise exposed this Communist’s deceit. Yet the Protestant Digest sees 
fit to print his original article on Father Thorning, and even uphold in a 
subsequent issue the flagrantly false stand of Allen. “From the Lips of a 
Priest” is the title given an article by Father Lobo, without so much as a 
word of explanation that Father Lobo has been suspended by his Bishop for 
falsely representing the Spanish situation, and is therefore not a reputable 
source of information. Father Lobo is listed as “A Roman Catholic priest 
from Madrid,” but the Digest fails to say that he is not in Madrid, but 
in the United States, where his information about Spain is no more accurate 
than the Digest’s. 


In the issue of last March the Protestant Digest carried an article 
supposedly written by “A Spanish Mason.” The title of the article is “Free- 
masonry Death Warrant Under Franco.” I quote from the article: 


. . . . Freemasonry has always been a formidable obstacle to all kinds of tyranny, a 
barrier against false fascist nationalism which, under the appearance of a lofty patriotism, 
only hides the base appetites of a heartless capitalism and the eagerness of domination 
of those who, in spite of claiming to be disciples of that Christ whom they set up as a 
symbol of the poor and the humble, want to maintain by force their domination over 
minds and monopolize all wealth, bolstering up their privileges in a ruthless and despotic 
militarism. . . . 


It (masonry) rejects war and violence as a means for expansion of peoples and 
over the borders it opens its arms to all men of a free conscience and honest sentiments, 
without distinction of race nor of religion. . . . 
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An immense network which extends throughout the world, Freemasonry has 
worked to bring peoples together, uniting all men in a single family; in order to defend 
the oppressed and to unmask the oppressors. This is why they have hated and perse- 
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After reading such encomiums of Freemasonry, of course people 
blame the Catholic Church for being unreasonable in her condemnation of 
Masonry. This “Spanish Mason” evidently doesn’t know his own society— 
as in fact very, very few Masons do. We cannot in the space of a few 
pages go into detail to show what Masons believe and practice—nor the 
gradual illumination that comes to members as they are initiated into 
higher and higher degrees. Those who wish to read a full account of the 
secret cult of Masonry may procure and study “American Freemasonry” by 
Arthur Preuss, published by Herder. One of the things they will learn is 
that so secret and hidden must the Order’s practices fémain that it is for- 
bidden ever to print or write some of them. They are to be revealed only 
to the initiated and then by whispered word of mouth. 


Place yourself in General Franco’s position as the temporary head 
of a nation snatched in the nick of time from the clutches of atheistic 
communism, and suppose you come into possession of the following infor- 
mation about the Freemasons, taken from their own publications, and then 
decide whether you, too, would not condemn to death so insidious and 
treacherous an organization. 


Religion is the womb which begets Clericalism and Clericalism has only one aim— 
to make use of religion to dominate the world. Let us uphold energetically liberty of 
conscience for everyone, but let us not hesitate to make war on all religions, for they are 
the real enemies of humanity. All down the ages they have only contributed to engen- 
der dissensions between individuals, peoples and nations. (Bulletin of the Grande Loge 
de France, October, 1922.) 


Let us not forget that we are the counter-Church. Let us strive in our Lodges to 
ruin the influence of religion in every form. (Masonic Congress of the East of France, 
Belfort, 1911.) 


Our task must be to bring to completion the law concerning the separation of 
Church and State and to push it forward to its final consequences. (Masonic Congress of 
the East of France, Belfort, 1911.) 


From Tue Gra, August, 1939 


SUGGESTION WELCOMED 


I have meant to write to you to express my appreciation for much 
of that which I discover in the PROTESTANT DIGEST. Yours is a 


courageous journalistic venture which has my best wishes. 


I assume that you would welcome the following suggestion: 


The article “The Illusion of Pacifism,” by MacCallum, in the current 
issue should be answered. I cannot imagine that Mr. MacCallum is giving 
the editorial position of the PROTESTANT DIGEST in this article. I 
therefore request space of equal length in an early issue to present the other 
side of the case. . 

Harold E. Fey 
Executive Secretary 
FELLowsHIP OF RECONCILIATION 


New York City 


WORTHY HEIR 


As long as I have read the Digest I have had no occasion to disagree 
with you. I would like to consider myself your firm supporter. The copies 
that I have read I circulate among my friends. I consider your work of 
the highest importance to the continuation and extension of Protestantism in 
our country. This publication is a worthy heir to the heritage of the Refor- 
mation. 

M. H. Van Weele 
West Sayville, New York 


AMAZEMENT 


I greatly enjoyed reading some of the articles in your magazine and 
wish to express my amazement that your publication is not given the pub- 
licity it so rightly deserves. I refer to the fact that, were it not for the write- 
up in the Jewish Advocate, | would never have known of its existence, al- 
though I am an ardent reader of a great many newspapers and magazines 
of divergent views. 

I. M. Sholkin - 
Arlington Heights, Mass. 
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EQUALITY 


An independent non-sectarian monthly to defend democratic 
rights and combat racial and religious intolerance 


FEATURED IN THE CURRENT ISSUE: 


The Christian Front and The Catholic Church 
An Open Letter to Archbishop Spellman 


What Jews Do For A Living 
by William Dana Braithwaite 


Now That War Has Come 
An Editorial 


The Fine Art of Propaganda 
Winifred Johnson 


USE THIS COUPON TODAY 
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Editorial Council 


Prince Hubertus 
zu Loewenstein 

Albert Maltz 

Dudley Nichols 

Dorothy Parker 

Bertrand E. Pol- 
lans 

Guy Emery Ship- 
ler 


Donald Ogden 
Stewart 
Max Yergan 
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, Leo W. Schwarz, executive editor 


AY BLACKOUT FORT CIVILIZATION 


This is a confused world. War with all its fury has been unleashed — 


in Europe. War, the aftermath of race hate, national selfishness, and con- 
fused thinking throws us back to the Dark Ages. And we in America 
cannot escape from the effects of this dreadful calamity. For the same awful 
prejudices which brought war in Europe are rife in our own land. 


As readers of Protestant Digest we appeal to you in the name of 


reason to make our cause your cause. You have followed our editorial ~ 


policy in these last tragic months. You see the worth of this magazine. It 
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appeals to the intelligence of individuals to hold to the essential things— — 
to strive for Peace and a democratic way of life that pierces the mail of ~ 


greed, hypocrisy, race hatred. 


We are agreed on the NEED of the magazine. We would like j 


to see it in the hands of groups of people in every Protestant Church 


vit 


throughout America. That accomplishment would build a seawall ~ 
that would prevent the inundation of Racism, ignorance, complacency, ~ 


hypocrisy. 


For, it must be remembered, that the propaganda which reaches 


the great Protestant masses of this country is the propaganda of race hatred, 
and prejudice aimed to influence the lazy-thinking and indifferent and en- 
roll them enthusiastically under the star spangled banner of American 
Fascism. 


These same Protestant masses are ripe for the mobilization of a 
monster legion, which, in comparison, would make the white hooded 
menace a mere corporal’s guard. 


Where PROTESTANT DIGEST has been spread in the churches 
it has been accepted as a beacon light along the rugged shore which Chris- 
tianity and Democracy must travel. 


But if Protestant Digest is to become more effective in moulding 
public opinion across the nation it must have wider circulation. Frankly, 
the burden of publishing this magazine is becoming increasingly great and 
we are in danger of extinction unless you, our loyal and enthusiastic readers, 
come to our assistance. 


This month we have embarked upon a “Friends of Protestant Digest’ 


Campaign for Wider Distribution.” It has met with considerable success — 
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in cities of the east. We ask you earnestly now to aid us in this campaign. 
For every dollar we receive we can send PROTESTANT DIGEST to 
some deserving Protestant minister for five months. 


We have received donations of amounts from $200 to $1 to 
be applied to this fund. If you are already a subscriber, you can, 
without great hardship, renew your subscription for a year or more. 
Perhaps you are in a position to make us a larger grant to send copies 
to the thousands of Protestant ministers who have not yet heard of the 
PROTESTANT DIGEST. 


If every subscriber sent us $1 to enroll a friend as a subscriber for 
five months, the heavy financial load which we are now bearing would 
be greatly lessened and we could go forward assured that our work is 
certain of success. me 


If it is impossible to send us money you can help in another way. 
Thousands of church people everywhere are now buying PROTESTANT 
DIGEST at their literature tables or from teen-age boys and girls of the 
parish. If this means of distribution is not being carried out in your church 
will you write us immediately, offering your service as district representa- 
tive or suggesting names of boys and girls who would gladly work for 
us? We are able to pay liberal commissions to our district representatives 
and to the boys and girls who sell individual copies at 25 cents each. 


Now, won’t you please decide how best you can assist us, and 
come to our aid immediately by filling out the form on the following 
page and mail it to us now? 


Ralph Morton 
Managing Editor 
The Protestant Digest 
521 Fifth Ave. 
New York City 


FOR WIDER DISTRIBUTION 


KENNETH LESLIE, Treasurer 
PROTESTANT DIGEST, INC. 

521 FIFTH AVE., NEW YORK CITY 
Enclosed you will find my check for $............ to be applied 
to your wider distribution fund as follows: 


Mark 
x 
Here 


a 
[] I wish to make an outright contribution to aid your work. 
[] I wish to become a life subscriber at $100.00. | 
[] I want you to send Protestant Digest to a selected list of 100 i 
deserving Protestant ministers for $100.00. (Five-month 
subscriptions) i; 
[] I wish to become a 20-year subscriber at $50.00. 
[1] I want you to send Protestant Digest for 20 years to the per- — 
son I designate for $50.00. q 
[] I want you to send Protestant Digest to 50 deserving Protes- 
tant ministers for $50.00. (Five-month subscriptions) : 
[] I want you to send Protestant Digest to 25 deserving Protes- — 
L] 
L 
L 


i 


tant ministers for $25.00. (Five-month subscriptions) 
I wish you to enroll me as a subscriber for 4 years at $10.00. 
I wish you to enroll me as a subscriber for 2 years at $5.00. 
I wish you to enroll me as a subscriber for one full year at 


$3.00. 
[] I wish you to enroll me as a subscriber for 5 months at $1.00. 


Important: Remember reactionary, fascist and anti-Semitic organ- 
izations are receiving continued generous support. Your contribu- 
tions to our cause will be strictly confidential. 


fj or ‘hyde respected, quoting of testimomals by inportane peo- 
| ple,—these are the seven tricks of Father Coughlin, the apt pupil 
of Goebbels and his Charlie McCarthy AdolphyHitler, (who has 

lately fired his Edgar Bergen) in his attempt through propaganda 
ft to make himself the American Caudillo. 


There are seven antidotes: ascertain the conflict element 
in the propaganda, behold your own reaction to it, concern your- 
self with today’s conflicts (not past history), doubt the genuine- 
| ness of “your very own opinions,” evaluate your own propagan- 
| das, find the facts, guard against omnibus or carry-all words. 


Using Coughlin’s speeches as models of evilly tendentious 
propaganda, the Institute for Propaganda Analysis brings us 
| a vivid presentation of the tricks of the trade of manipulatory 
| mass opinion. Every minister and Protestant leader should read 
| this book, use it in church groups, make its contents thoroughly 
- known in his locality. 

The Fine Art of Propaganda, prepared by 
The Institute for Propaganda Analysis, 
and edited by Alfred McClung Lee and 
Elizabeth Briant Lee. 


IT GROWS DARK 


No blame attaches to the world for go- 4 
ing the the world’s way. It is Christ who is — 
shamed and crucified anew when in the name 


ie 


oe 


of God and brotherhood we fight for aselfish 


nationalism — whether it be a mystic national- 


ism of blood or a porcine nationalism of tariffs. 


Of all the divisions of Christendom 4 
which must bear the shame of our present 
world disaster, the most blameworthy are those 


of us named the “Free Churches’. 


Most blameworthy, because most a 


Pray 


gifted with spiritual truth. ae 


One flaw, that fatal, has been ours, 


namely, to have consoled Siiteales with sub- 
stitutes for the cross of living Christ in our 


work-a-day world, of weaving the pattern 
of brotherhood into the fabric of our 
bread- getting lives. 

We have generated the spiritual energy 
of a Niagara and let it go over the dam unhar- 
nessed. 

And _ now it grows “dark, and what 
light there could bel 

And what light there isn’t! 

K. L. 
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